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REDEFINING URBAN IDENTITY THROUGH URBAN TOPONYMY':
ISTANBUL’S STREET NAME CHANGES IN THE TURKISH EARLY
REPUBLICAN PERIOD (1927-1934)

ABSTRACT

The place street names hold in the urban landscape, and everyday life makes them
visually and linguistically important tools to reflect cultures, rewritten history, and
ideologies to the urban space. With the establishment of the new Turkish nation-state
after the Ottoman Empire, erasing the traces of different ethnic, racial, and religious
identities in the urban landscape and making the city Turkified was crucial regarding
the new Turkish state's legitimacy. In this direction, one vital alteration in urban space
was the change of non-Muslim and non-Turkish street names. This study aims to
provide an interdisciplinary approach to the relationship between space, place, identity,
urban memory, and street names by examining the alteration of street names in Istanbul,
considering the spatial context of street names. Istanbul Sehri Rehberi 1934 (Istanbul
City Guide 1934), written by Osman Nuri Ergin, and published by the Istanbul
municipality and Ergin’s lists of old and new street names of Istanbul, which is found in
Istanbul Atatiirk Library’s archive, are the primary sources of this inquiry. This research
covers the changes that started during the census preparations in 1927 to regulate urban
space and continued until the publication of the Istanbul City Guide in 1934. The main
reasons for the changes made during this period were classified under eleven categories;
the determined reasons for changes were visualized with the mapping method; also,
various data tables containing the analysis results were created. In addition, various
archives were scrutinized to find related documents and newspaper articles about street
name changes between 1927-34 to understand the methodology behind the renaming
process and the public’s reaction to changes. The relationship between urban space,

memory, identity, and street names is investigated in this study.

Keywords: Adalar, Beyoglu, Fatih, place names, street names, toponymy, urban

identity, urban memory, urban space, Uskiidar
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KENT KiMLIGININ KENTSEL TOPONOMIi ARACILIGIYLA YENIDEN
TANIMLANMASI: ERKEN CUMHURIYET DONEMINDE (1927-1934)
I[STANBUL’UN SOKAK ISIMLERINDEKI{ DEGISIKLIKLER

OZET

Sokak isimlerinin, bir yeri betimlemedeki temel rolleri nedeniyle kentsel peyzajda ve
giinliik yasamda tuttuklar1 yer, onlart kiiltiirleri, yeniden yazilmis tarihi ve ideolojileri
kentsel mekana yansitmak igin gorsel ve dilsel agidan 6nemli araglar haline getirir. Bu
durum ayrica onlar1 toplumsal, kiiltiirel ve siyasal dontisiimler sirasinda degisimin hedef
tahtasina koyar. Osmanli Imparatorlugu'nun ardindan yeni Tiirk ulus devletinin
kurulmasiyla birlikte farkli etnik, irksal ve dinsel kimliklerin kent peyzajindaki izlerinin
silinmesi ve kentin Tirklestirilmesi yeni Tiirk devletinin mesrutiyeti agisindan 6nem
tastyordu. Bu dogrultuda Tiirk¢ce olmayan sokak adlarinin degistirilmesi kentsel
mekanda meydana gelen énemli degisikliklerden biridir. Bu calisma, Istanbul'da sokak
isimlerinin degisimini sokak adlarinin mekansal baglamini da géz 6niinde bulundurarak
mekan, yer, kimlik, kentsel bellek ve sokak isimleri arasindaki iligkiyi arastirmaktadir.
Osman Nuri Ergin tarafindan yazilan Istanbul Sehri Rehberi 1934 ve Ergin'in Istanbul
Atatiirk Kiitiiphanesi arsivinde bulunan Istanbul'un eski ve yeni sokak isimleri listeleri
bu aragtirmanin ana kaynaklaridir. Bu ¢alisma, 1927 yilinda niifus sayim hazirliklari
sirasinda kentsel mekami diizenlemek icin baslayan ve 1934 yilinda Istanbul Sehri
Rehberi'nin yaymlanmasina kadar devam eden isim degisikliklerini kapsamaktadir. Bu
zaman araliginda yapilan degisikliklerin temel nedenleri on bir kategori altinda tasnif
edilmis ve belirlenen degisim nedenleri haritalama yontemi ile gorsellestirilmistir.
Bunun yan sira analiz sonuglarini igeren ¢esitli veri tablolar1 olusturulmustur. Ayrica,
yeniden adlandirma siirecinin arkasindaki metodolojiyi ve halkin degisikliklere karsi
tepkisini anlamak i¢in 1927-34 arasindaki sokak isimleri degisiklikleriyle ilgili belgeler

ve gazete makaleleri bulmak amaciyla gesitli arsivler taranmistir.

Anahtar Sozciikler: Adalar, Beyoglu, Fatih, kent bellegi, kent kimligi, kentsel mekan,
sokak isimleri, toponomi, Uskiidar, yer adlari
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1. INTRODUCTION

“The city has made possible—what was otherwise accessible only to the fewest words, a
privileged class of words—for all, or at least a great many: to be elevated into the nobility
of the name. This revolution of language was implemented by the most common, the street.

—Through the street names, the city is a linguistic cosmos.” (Benjamin, 2002, p.522)

In The Arcades, Walter Benjamin (2002) describes street names as a language
revolution implemented in streets that transforms the city into a linguistic cosmos.
Street names can emerge as a linguistic reflection of the spatial knowledge that local
people acquired through their everyday practice. People think of places mainly in spatial
terms (Massey, 1995). Here, there, in front of it, across from that, near to this... People
use these words to address a location in a place, and “it”, “that” and “this” are the
reference words that contain spatial information which can be used in the street naming
process. However, street names are more than the linguistic elements of a city; they are
also a part of spatial politics. Due to their visible position in the urban landscape, street
names can be used to remind particular historical personas and events, reflect visions
and ideologies, and create a nation’s political space. The nation concept refers to people
who share a language, history, and (sometimes) religion (Barnard & Spencer, 2010).
Nation-states are imagined communities based not on territories but on mental
constructs (Anderson, 1983). Nation-states construct their shared identity by using

symbols, pictures, stories, monuments, and street names.

As with the increasing number of nation-states, the broad nationalization processes of
place names started at the end of the 19th century. For example, after the disintegration
of the Ottoman Empire, newly established nation-states such as Turkish, Greek, and
Bulgarian states ran large-scale renaming operations. Only in 1934, the Bulgarian
government replaced two-thirds of all Turkish place names and settlements in Bulgaria
(Mahon, 1999, p.154). This method was used not only by nation-states that separated
from empires but also by colonialists who tried to turn the places they established

colonies into their lands. To illustrate, with the “modernization” efforts that started with



Tripoli's capture by the Italians and colonization, a new square named Piazza lItalia,
now known as Martyrs' Square, and the city center around it was constructed, and
almost all of the streets and avenues in this vicinity were named after Italian provinces,
cities, leaders, and intellectuals (Von Henneberg, 2007, pp. 203-204). In Turkey’s case,
the transformation of toponyms into Turkish started after the defeat in the Balkan War.
The Union and Progress administration started a campaign to turn Greek and Bulgarian
names into Turkish in 1913. For instance, the change of Atranos to Orhaneli in Bursa,
Lefke to Osmaneli in Bilecik, and Ayasluk to Selguk in Izmir happened in that period
(Nisanyan, 2010). The leading reasons for the name changes in this era were political
developments and national identity issues. In this regard, analyzing street renaming
processes can provide essential information for comprehending the political climate of

cities during this period.

As an academic subject, renaming policies started to get more attention in the 1990s.
Place names have been studied as “a nation-building and state-building strategy” (Rose-
Redwood et al., 2010). The studies on this issue in Turkey mainly cover the place name
changes in the Eastern region. The reasonable explanation of this attention on the region
can be considered as the prominence of the names, which are almost entirely Turkified
in the Eastern Anatolian provinces, as a toponymic issue with the ongoing Kurdish
problem and the struggle of the Kurds over their rights (Akgiil, 2017, p.3). Contrary to
most of the existing works, this study focused on the streets of Istanbul, which has
relatively less volume in the literature. The main reason for this choice, as the former
capital of the Ottoman Empire, Istanbul, was that the city faced identity alterations
against its former multicultural Ottoman identity by the new republican government to
transform it into a Turkish republican city. While the new capital Ankara was built from
scratch by grounding on the national identity the government wanted to promote,
Istanbul was the place where urban identity change policies were carried out
extensively, and street name changes were an essential part of these policies. During the
republican period, 52 of the 274 place names (Nisanyan, 2011, p.51), 21 village names
(Tungel, 2000, p.6), and 4112 street names of Istanbul between 1927 and 1934 were
changed. Hence, Istanbul provides a notable case to examine the relationship between

street name changes and urban identity change.



According to Oktem (2008), renaming places are “toponymic engineering,” which is a
part of “demographic engineering.” However, besides being a tool for “demographic
engineering,” street names are also part of the urban space. They contain various
information on the history of the city and its spatial features. In daily life, people
consciously/unconsciously encounter street names. They are a part of the daily
experience in urban space. For this reason, it is necessary to consider the spatial context
of street names. Street names are a subject of political sciences, and also every other
discipline work on issues such as space, place, identity, and urban memory. Therefore,
this study aims to provide an interdisciplinary approach to this issue that considers both
the political and spatial significance of street names.

This research examines the street renaming process in Istanbul between 1927 and 1934
to understand the relationship between street names and space. The renaming process
was initiated on behalf of the urban space organization during the preparations for the
census in 1927. This study covers the period from 1927 until 1934, when the primary
source of this research Istanbul Sehri Rehberi (Istanbul City Guide), written by Osman
Nuri Ergin, the municipal officer responsible for the numbering and naming of streets,
was published. The other main source of this research is Osman Nuri Ergin's lists that
contain old and new names of Istanbul's streets, which can be found in the Atatiirk
Library's archive. Secondary sources of this study are the documents from the
Presidency of the Republic of Turkey’s Ottoman Archives and the articles from
Cumhuriyet, Aksam, Vakit, Ikdam, and Hakimiyet-i Milliye newspapers. During the
archival research for newspapers, the Wikilala database was used. Those archives were
scrutinized to find related documents and articles about the subject by using keywords
such as sokak isimleri (street names), sokak adlar: (Street names), sokak isim

degisiklikleri (Street name changes), sokak adlandirma (naming streets).

The data obtained from the primary sources were categorized with the help of an
algorithm created with the information obtained from the secondary sources, and the
patterns determined about the name changes during the analysis. According to the
algorithm, street name changes in Istanbul between 1927 and 1934 were classified

under eleven categories: changes made to delete non-national names, to replace



recurring names, to correct names, directions, and typos, to shorten long names, to avoid
confusion, to specify, to make it coherent, to give more relevant spatial information, to
change vulgar names, to reference the nation’s identity and changes made on request.
Even though there may be more than one reason behind the changes, with the help of
the algorithm created, the most dominant reason behind the change was determined. The
need to find the most dominant cause was to avoid confusion when visualizing the

results obtained after the analysis with the mapping method.

This research primarily focuses on four districts of Istanbul: Beyoglu, Fatih, Uskiidar,
and Adalar (Prince Islands). Four districts were determined with preliminary
classification results of street name change reasons at the beginning of the research.
These are the four districts where most changes were made to delete non-national
identities in Istanbul. Therefore, they have been chosen to analyze the urban identity
change as prominent examples in Istanbul. According to the final results, in Beyoglu
129, Uskiidar 62, and 61, changes in Fatih and Adalar each were made to delete non-

national names.

In the second chapter of this research, the relationship between street names, urban
space, identity, and collective memory was elaborated to show the reasoning behind
using renaming practices as an inclusion and exclusion tool and a way of legitimizing
the nation’s territory. The history of Istanbul’s street names is presented in the third
chapter. This part of the study brings various archival documents and newspaper articles
together to explain the reasons behind the renaming process held between 1927 and
1934 in Istanbul. The fourth chapter briefly explores the urban development,
demography, and identity changes of the four districts of Istanbul: Beyoglu, Uskiidar,
Faith, and Adalar. By doing so, it helps to comprehend the urban landscape in which the
street name changes occurred and how it caused different or similar effects on the urban
identity of these places. It also provides base information that helps validate the
assumptions about the district's history and identity based on the street name analysis
findings in the following chapters. Chapter Fifth analyze the reasons behind the name
changes of Istanbul’s four districts between 1927-1934. The following chapter

compares the results and the effects of the changes between the districts by considering



the historical and urban background presented in chapter four. Finally, the last chapter
concludes the research’s findings, elaborates on the significance of street names in

urban identity studies, and explains the contribution of this research to future studies.



2. STREET NAMES AND URBAN SPACE

2.1 How Are Street Names Determined?

During daily practices, people acquire the spatial knowledge that street names typically
employ to one to three words. Imagine a street where there are many hairdressers
located. The first thing one discovers about this street while traversing it is that it is a
street of hairdressers. The other street passers will also retain this spatial knowledge,
and people will likely describe the street as “the street with the hairdressers” to give an
address or another purpose. As this spatial knowledge spread, the street will start to be
referred to as a street of hairdressers. The words chosen as a first choice for naming the
streets by planners, public officials, or those responsible for the naming/renaming
process are typically those already used by locals. Of course, these names might have
been used to describe more than one street in the city. In such a situation, one would
either include the name of the neighborhood where the street is located to make it more
specific or look for secondary reference words. The street with hairdressers, for
instance, might be called Mosque Street if it also has a mosque. Nevertheless, without
such secondary spatial data, the potential ambiguity can be cleared out by the wording
“Neighborhood Name + Hairdresser Street” to create a specific and unique name
(Dalgi¢ & Yildirnm Okta, 2023). The morphological components that characterize the
street are taken into account in this spatial information-based street naming procedure.
When these features change, the names that come from them also change. Hence, it is
possible to say that the city's transformation can be read through the change of street

names.

Besides spatial information, there is another factor that affects the selection of the
names during the renaming process. The naming ceremony is one of the initial displays
of possession (Todorov, 1982). To inscribe the new ruler’s political character to the
territory, it is crucial to name towns, villages, and streets after aspects of its culture,
history, and ideology. While renaming towns and villages is one of the most notable

instances of how nation-state policies impact rural areas, renaming streets is regarded as



the visible and verbal indicator of sovereignty in urban settings. Renaming the streets is
a way of reflecting the nation’s narrative (shared history, values, ideology) on the urban
landscape to transform it into nation’s political space. However, the nation-state's
revised version of shared history frequently clashes with the urban memory of the
territory it claims; therefore, they alter street names to resolve the tension between urban
memory and constructed national history (Dalgic & Yildinm Okta, 2023). This
alteration aims to change the collective memory of a place to prevent any conflicts
between the nation's shared history. Hence, with the exception of the shared cultural and
historical values decided upon by the nation-state, others had to be modified, rendered
meaningless, or destroyed.

As well as the erasure of the other, the renaming process is also about empowering the
ones who are part of the nation. Nation-states and many post-colonial governments in
the twentieth century used modern architecture and urbanism to show national
independence, pride, and progress (Bozdogan, 2001, p.10). Toponymy was another tool
used for this empowerment purpose. Governments decorated the streets with the names
of events, wars, and significant people from the nation’s proud history and with words

emphasizing the nation's independence, courage, intelligence, and modernity.

The process of naming the street is influenced by various factors, including
morphological characteristics, spatial experiences of people, the historical and political
identities of the neighborhood, the city, and even the country where the street is
situated. The change of even one of these entities can result in renaming. Hence it is
possible to say that as space, street names are always “under construction” (Massey,
2005).

2.2 Street Names, Urban Identity, and Memory

National memory, belonging, and identity all work in concert with one another.
National belonging is decided upon by the identity defined by the nation-state (Figure
2.1). However, belonging is a privilege that has a price (Kostof, 1992, p.280). The sense
of belonging and having a national identity comes with certain conditions that influence

memory. Forgetting is people's misunderstanding of their history and the chief factor in



creating a nation (Renan, 1995, p. 145). The created history of the nation should not
collide with its members' personal memories. For this reason, being a part of a nation
requires being in a state of collective forgetfulness against certain events and situations.
As individual forgetting is mostly involuntary, collective forgetting is usually deliberate

and purposeful (Lowenthal, 2001, p. Xi).

Personal memories are generated under various circumstances for people who are a part
of the nation and those who are excluded. Inequalities and injustices against minorities
are remembered differently depending on one's national belonging conditions; for
minority groups, belonging necessitates denying their knowledge and experience of
inequalities and injustices outside of their community, and for the one’s who are part of
the nation, it requires total ignorance and denial; therefore, since the collective national
memory hides injustices for groups that the sovereign has excluded, it conflicts with
individual recollections (Mills, 2010).

National Identity

f

National Memory

Identity

Belonging —

Figure 2.1 Diagrams about the relationship between identity, memory, and street names (Dalgic &
Yildirim Okta, 2023)

According to Halbwachs (1992), collective memory is grounded on social experiences
and linked with temporal and spatial contexts. Erasing historical references and
linguistic implications is a way of building a disciplined city with a displaced and
repressed memory (Boyer, 1996, p.19). In urban settings, physical reminders serve as

sensory elements that evoke memories (Figure 2.1). Places, monuments, and signs can



transfer knowledge and generate meanings. They can help to remind people of certain
events, occurrences, and injustices, but at the same time, they can spread altered

meanings or fail to generate meaning and cause memory loss.

Urban space plays a role in the expression of state power and the production of national
identity. Scientists, designers, urban planners, technocrats, and social engineers create
“conceptualized space” (Lefebvre, 2017, p. 38). Ideological messages are conveyed to
the public space by shaping, positioning, and naming the streets (Celik et al., 2007, p.
13). Street names emerge through the spatial data and urban space identity in the
organic formation processes. They provide information about the past and present of a
place. Under usual circumstances, it is feasible to see continuity when comparing the
street names of the same location over time. According to Ringas & Stefanidakis
(2011), urban memory displays connections between the past and present of a place and
is an expression of collective memory that has developed over time. In this sense, street
names can serve as conveyors of urban memory. The relationship between street names
and urban memory necessitates changing street names in the face of social, political,
and ideological changes with the establishment of a nation-state—national identity and
memory frequently conflict with urban identity and memory (Figure 2.1). Street name
signs, similar to other physical reminders, have the power to awaken urban memory and
draw attention to the tension with the national memory. Therefore, the knowledge that
street names pass through and the meaning they generate should be modified or erased

altogether.

When we look at landscapes, we perceive them as a unified whole with a coherent logic,
so the narratives of the memory that resides here also begin to have an irresistible
power, suppressing alternative narratives of history and preventing them from appearing
(Mills, 2010). Due to their visible position in the urban landscape, the memory
narratives conveyed by the street names must be compatible with the national memory.
Despite this importance, the place occupied by the street sign is not equivalent to a
building on the street or the street itself in the urban landscape. According to Halbwachs
(1992), neighborhoods in a city and the houses in these neighborhoods have fixed

positions, just like any tree, rock, hill, or field; therefore, a city does not give the



impression of change unless the streets and buildings change. Rather than the change of
the sign in the urban landscape, the actual influence of the new street name occurs when
people start to use the new name instead of the old name while talking about the street
or describing an address in their daily lives. The street's name overflows from its sign

and infiltrates into daily life.

Urban space is a crucial component of memory and identity since it is the foundation for
daily activities (Boyer, 1996). The people who live in the renamed streets do not only
realize through the signboards but also their everyday life that their ties with urban
space are cut off, and they are excluded from the places they were born and raised and
live. With the alteration of street names, mental boundaries of the nation-state are

established on the streets and cause a change in urban memory and identity.
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3. HISTORY OF ISTANBUL’S STREET NAMES

The Ottoman law forbade non-Muslims to build their houses near a mosque, and their
houses could not be higher than Muslims' houses (inalcik, 2019, p.110). This situation
has led to ethnically and religiously separated neighborhoods. Ottoman neighborhoods
were established based on the demographic characteristics of the local population, such
as religion, ethnicity, profession, and marital status. Mosques, churches, monasteries,
and synagogues were usually the centers of these neighborhoods in Istanbul (Canatar,
2015). In these neighborhoods, houses were generally more critical than streets; streets
were the spaces left over from houses. According to the sharia applied in the Ottoman
Empire, there were two types of streets: one was tarik-i nafiz, the streets used
commonly by the public, and the other was tarik-i gayri-nafiz, the dead-end streets that
were open for a few houses (Kuban, 2004, p. 223). Dead-end streets were the

passageways used by these houses and were considered the houses’ property.

The winding roads of Istanbul filled with wooden houses remained a part of the urban
fabric until the 20th century, and after each fire, new houses were quickly built in place
of the burning houses, by a little more was carried to the street, and the streets were
becoming more and more irregular (Kuban, 2004, p. 272). In the face of the increasing
disorder of the streets, construction activities in Istanbul were tried to be regularized in a
systematic order in the 19th century. The urban rehabilitation and development plan
prepared by Helmuth von Moltke during the Il. Mahmud period imposed a ban on dead-
end streets and brought standards on narrow and winding roads of Istanbul (Ergin, 1995,
pp. 1340-43). In accordance with this plan, Ebniye Nizamnamesi (Structure Regulation)
and Ebniye Beyannamesi (Structure Declaration) were prepared in 1848, and a
regulation was issued the following year (Ergin, 1995, pp. 1113-19). The regulation
aimed to prevent distorted street textures took shape due to the ad-hoc decision process

of the people in the Islamic tradition.
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In this period, significant changes took place in the city administration in order to carry
out the modernization, development, and regulation of the city. Intizam-i Sehir
Komisyonu (Order of the City Commission) was established in 1855. The majority of
the Commission was non-Muslims and business people who were fluent in foreign
languages (Olger, 2014). One of the reasons for this substantial step was the increasing
complaints and demands for modern amenities from French, English, and Italians who

came to the city during the Crimean War (Celik, 1986).

The city administration was turned into a municipal organization starting in 1855, and
separate district municipalities like Uskiidar, Beyoglu, and Fatih were established. With
the introduction of Sokaklara Dair Nizamname (A Regulation Concerning Streets) in
1859, street names began to be issued, and the name signs started to hang, like in
European cities (Figure 3.1). On the first street signs, street names were written in
French at the top and Ottoman at the bottom (Olger, 2014). Street names were mainly
written in French on the maps drawn at the end of the 19th and the beginning of the 20th

century.
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Figure 3.1 A document about giving proper names to unnamed streets from the Presidency of the

Republic of Turkey’s Ottoman Archives (11 January 1911).

After the Balkan War in 1913, The Union and Progress Administration started a

renaming campaign to change Greek and Bulgarian names. In Istanbul and its vicinity,
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as per a notification document that was found in the Ottoman Archives (Figure 3.2), the
names of cities and villages, as well as businesses like schools, casinos, and streets and

avenues, were forcibly altered into Ottoman names.

Figure 3.2 A notification document about replacing Greek names with Ottoman names from the
Presidency of the Republic of Turkey’s Ottoman Archives (03 July 1915).

Later in the 20" century, the newly founded Turkish nation-state sought to redefine
Turkish culture and country by removing the remnants of the Ottoman Empire and
fostering a modern and secular lifestyle. They sought to modernize Ottoman society
through reforms and eradicating historical institutions, political leaders, and symbols.
The Ottoman Empire was a multicultural empire that had been falling apart since the
19th century due to the uprisings of nations that broke away to build their nation-states.
With the accelerated nation-state movements, internal turmoils, the First World War,
and the occupation of Istanbul by the Allied Forces, minorities began to be linked to the

13



social, political, and economic issues that hastened the fall of the Ottoman Empire. With
the new republic, they started to be viewed as traitors and unpleasant reminders of the
Ottoman Empire. Minorities were opposite to the state's vision of a homogenous
Turkish-Muslim nation which is based on one nation, one homeland, one flag, and one
language. Anti-minority linguistic and economic policies of the Turkification movement
were at the fore in the Early Republican period. It was believed that speaking Turkish
was a need for being a true Turkish citizen. This understanding was the reason for the
Vatandas Tiirk¢e Konus! (Citizen Speak Turkish!) movement and the changing of non-

Turkish or non-Muslim street names.

In 1927, the government passed the “Law on Numbering Buildings and Naming
Streets.” The purpose of this law was to prepare the organization of the planning census.
A newspaper article from the Hakimiyet-i Milliye about this issue can be seen in Figure
3.3. According to this article, in order to get ready for the census, it was planned to hang
street signs on Istanbul’s every street and assign numbers to houses starting on
September 1 (Olger, 2014). It was important for the state to minimize the recurring
names and number the houses to avoid possible mistakes and confusion during the
census. The person who was responsible for this process in Istanbul was municipal
officer Osman Nuri Ergin. Street names were typically assigned based on the street's
physical characteristics, resulting in commonly used names like Cesme Sokak (Fountain
Street) and Cami Sokak (Mosque Street). This kind of repetitive names had been
renamed mainly using “Neighborhood Name + Repetitive Name + Street” formulation
(Dalgi¢ & Yildirnm Okta, 2023). Along with recurring names, names that were found
vulgar and foreign (non-Muslim/Turkish) have been changed. According to Olger
(2014), the new name signs were first desired to be made by enamel during this process.
However, this idea was abandoned because of the limited time and budget. Even writing
the names of the streets on the walls with oil paints has come to the fore due to time
constraints. Finally, signs made of galvanized sheet metal, with only Ottoman Turkish

names written in rega’ script on it, were hung on the streets of Istanbul.
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Figure 3.3 A newspaper article about the numbering committee and census preparations in Istanbul from
Hakimiyet-i Milliye (21 August 1927).

With Harf Devrimi (Script Reform) on 01 November 1928, Latin script began to be
used instead of the Arabic alphabet. Hence, the process of changing the street signs
written in Arabic letters to Latin letters began. Enamel street signs, which were wished
to be made but could not at the last time, were made this time to carry Turkish names
written in new characters in white on a red background and hung on the streets of
Istanbul. In Figure 3.4, a budget request for the new street signs can be seen. The
renaming process, which was carried out in a limited time in 1927, came to the agenda
more comprehensively in 1929 and 1930. In time, the renaming process, which started
as the removal of repetitive street names for censuses, turned to the removal of non-
Turkish and non-Muslim names from the streets with the effect of Turkification

policies.
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The name changes made in the restarted process were accepted by the city council in
1931, and it was decided to publish the Istanbul Sehri Rehberi (Istanbul City Guide) to
avoid confusion. An article on this subject published in Cumhuriyet newspaper on 19
January 1931 can be seen in Figure 3.4. According to this article, the Istanbul
Municipality committee reportedly approved the new street names. Street names that
were deemed inconsistent with Turkish history, language, and customs and repetitive
names, such as Kuyu (Well) and Cami (Mosque), were changed during the renaming
process. The streets were given names of people who contributed to Turkish literature,

music, and their country.
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ihtikar ile miicadele icin Esnaf
Bankasi sermayesine 80 bin
lira illave edilecektir

Buz fabrikasinin tevsii igin 1930 biitgesine 150
bin lira tahsisat konacaktir

Cemiyeti Umumiyei Belediye diin re-

is vekillerinden Tevfik Beyin riyase-

tinde toplanarak miizakeratta bulun-

mustur, Gecen ictimalarin  zabitlan

tashihen kabul edildikten sonra aza-

I.-Aldifin pal@mata nazaran Istanbulda sokak isimlerini havi lévhalar,eski

«1 — Bu 6129 sokaga verilen isimler
bir birine benzemiyerek tertip edil-
mistir.

2 — Terlip esnasinda, senelerden be-
ri halkin dilinde yerlesen ve Tiirk ta-

harflerle yazilmig olmelari sebebile kaldirilmigtir,
§u halde sehirlerde soksklarin isimlerini havi lévhalar bulunmasini amir
olan kenuna riayet edilmiyor demektir.Bu halin sair sehirlerde de mevout

dan Aziz Beye iic ay mezuniyet itast
kabul edilmistir.

Buz fabrikasinin tevsii icin lizim ge-
sinde Ankarada oldugu gibi 18vhelar yeni harflerle tebdil edilmigtir.Esasen len 180 bin liramin 30 bin lirasinmn bu
sene verilmesi ve 150 bin lirasmm da
930 biitcesine konmasi  teklifi biitce
enciimenine havale edildi. Goz kongre-
sine istirak eden Carrahpasa hastane-
si doktorlarindan H. Hayri Beye 400
lira yol masrafi verilmesi, Sisli'deki
domuz mezbahasimn sihhi bir tehlike
olmast dolayisile mezbaha karsisimdaki
ahurlardan birinin muvakkaten domuz |
mezbahast ittihaz icin 1750 lira itasy, |
(1930)tahriri mufusuna kadar Istenbulda lévhalarin tecdidi igin Jehremane- Dhavayici zaruriye fiatlarmin haddi iti-

dalde tutulmasi ve esnafin  himayesi
tinin I929-I930 biitcesine bu maksatla hususf tahsisat vaz'i ioap eyledifini icin esnaf bankasi sermayesine 80 bin |
lira ilavesi ve Inkilip miizesi masarifi |
icin 10 bin lira verilmesi teklifleri biit- |
e enciimenine havale olundu.

itfaiye icin meveut 100 bin liralik
tahsisattan 50 bin liras: ile itfa maki-
nesi alinmas: ve diger 50 bin lirasi ile |
de Kadikéy itfaiye binasmm insast
taklifi kabul olundu.

Karaagag miiessesatinin idaresi igin |
meclisi idareden bir zatm 100 lira ma- |
asla umumi miidiirlik vazifesi yapmas: |
enciimenee kabul ediimisti. Bu mazba- |
maddesi nimerotaj masrafinin (ev sahiplerinden)tahsil edilecefini beyan et- ta azadan Rasit, Necati ve Avni Beyler

arasinda uzun miinakasalari mucip |
mektedir.Kanumun bu metnine yani(Ev)kelimesine istinatla sair mebani sahip- oldu.Basit B. bu sekle itiraz ctti. Fakat |

olup olmadigini bilmiyorum,Mahaza zannediyorum ki sair sehirlerin ekseri+-

kebule geyanolan yegane gekil de budur.

Zetisamilerine bilhasse Istanbulun vaziyetini arzetmek isterim.Zira sokak-
larda l8vha bulunmamasi her zaman igin halka Ve ecnebilere mucibi miskilft
olmakla beraber en ziyade tahriri nufus esnasinda tahririn icrasile fhesgul

makamat igin gayri kabili galebe mijskilfiti dai olacaktir.Binaenaleyh en geg
Z

zannediyorum.Eger bu tedbir gimdiye kadar alinmamig ise emanetin gimdiden
nazari dikkatinin celbedilmesi lazimgelir,

Ayni vaziyette bulunan sair meveki igin de bu suretle hareket zarureti var-
dir,

Bilmiinasebe diger bir noktaya de temasetmek isterim:

Fumerotaj hakkindaki I003 numara ve IO nisan 1927 tarihli kenunun yedinei

rihi, Tiirk lisans, Tiirk an’anesi itibarile
ipkasinda mahzur goriilmiyen eski so-
kak isimlerinin mahallerinde ipkas:
muvafik gorilmiistir.

3 — istanbul'un muhtelif semtlerin-
de sayilan yiizlere balig olan ve bakkal,
imam, koyu,  gesme, V. S. namlarim
alan sokaklarin bir kismma Tiirk lisa-
ninda miistamel ve minasip kelimeler-
den yeni isimler verilmis ve Tirk ede-
biyatina, Tirk musikisine ve Turk va-
tamina hizmet etmis zevattan bazila-
rinmn ismi konulmus, bir kismma da
teleffiizia itibarile hafizada verlesebile-
ck isimler konulmustur.

4 — Yangin yerlerinde
met haritalarina nazaran
kaklarn kaffesine birer isim evrilmis
ve bunlarm bir ¢oguna da Tiirk harsma
hizmetleri dokunmus ve namlar: tari-
he metfun zevattan bir kismunin ismi
konulmustur.

5 — isimler; sehrin umumi planin-
dan istinsah edilen haritalar iizerine
yazimus ve - heyeti umumiyenin evvel-
ce verdigi bir karara  tevfikan - eski
isimlerde bu harita iizerinde gosteril-
mistir.

Emanet yaz isleri miidirié  Osman
Beyin 6,129 minferit isim tizerindeki

veni istika-
agilan so-

mesaisini burada takdirle karsilamak
bir ir. Bu inis

heyeti enciimenin
leri hisselerine isabet eden masrafi tediyeden imtina etmektedirler. ]

n1 kabul ettigi icin Rasit B. biraz sonra
meclisten ciktr. Niyazi kaptana ait iki |
arsamin istimlakinden  ihtilif cikmus,
mahkemede bunlardan birine 50 bin,
digerine 96,340 lira  takdir  etmisti.
¢ A Fakat Emanetin temyizi iizerine biri

olur zannindayim.Bu tefsirde(Fiimerotaj kanununun yedinci maddesindeki(Ev)ke- 6,400, digerl 2,500 liraya tenzil edilmis-
limesi devairi resuiye harig oluak fisre her nevi binalara samildir)denebilir, 'iF- Heyeti umumiye bu fiatlarla istim-
lakin yapimasini kabul etti. i

idare enciimeninin sokak livhalan |
hakkindaki mazbatasmda 6,129 soka- |
£ isimleri alfabe  sirasi ile verildigi |
sazmlmakta ve isimler Emanet yaz isle- |
ri mildiirligd tarafidan konurken su |
csasatin nazan dikkate alindig: izah |
edilmekte idi.: !

Vazzi kanun giiphesiz bu hiikmiinde biitiin bina sghiplerini kastetmigtir.Bu hu-

suste da B.M.M.tarafindan kenun ¥uvvetini haiz bir tefédr ¢gikarilmasi muvafik

Bilvesile arzi tazimat eylerim efendim,
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ilmi ve akademik bir mahiyet arzeyle-
digi iddia olunmazsa da Tirk kamusu,
Tirk tarihi, Tark an‘anesi ve halk dili
iizerinde islenen tetkiklerin mahsulii
olan bu mesainin isin mittalea ve tetkik
hududundaki viis'ata nazaran oldukea
kisa bir zamanda bundan daha iyi te-
celli edemiyeceZine enciimenimizee ka-
naat hasil olmustur.»

edemiyecegine enciimenimizee kanaat

i | hasil olmustur.s

Enciimenin mazbatas: ve sokak isim-
leri listesi kabul edilerck 29 kinunusa-
nide tekrar toplamilmalk iizere ictimaa
nihayet verildi.

[&]]
Figure 3.4 On the left, a budget request document for the new street signs from the Presidency of the
Republic of Turkey’s Ottoman Archives (21 January 1929).1 On the right, a newspaper article about the

street name changes from Cumbhuriyet (19 January 1931).

! Street nameplates in Istanbul were removed because they were written in old letters. For this reason, it is
necessary to allocate an allowance to the 1929-1930 budget of the municipality for the renewal of the
plates in Istanbul until the 1930 census at the latest. If a decision in this direction has not been taken yet, it
is necessary to draw attention to this issue in order to take the decision.
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Changes made in 1929-1930 continued with the objections from the public that
extended the process; therefore, the guide's publication was completed in 1934. The
prominent points of these objections in the Turkish press were as follows: the existence
of foreign/non-Muslim street names, the names given to the streets being irrelevant
from urban knowledge and memory, and the names of important people being given to
narrow alleys. A caricature and some articles about these objections can be seen in
Figures 3.5, 3.6, and 3.7. Making constant changes in order to translate street names into
oztiirk¢e (pure Turkish) has also caused problems in finding addresses and people

feeling unfamiliar with the place because they couldn’t adapt to the changes.
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Figure 3.5 A caricature that criticize the non-Turkish street names from Cumhuriyet (28 May 1932).2

2 A man standing in front of a three way intersection of three non-Turkish named streets Lamartin, Pier
Loti and Klotfarer. He thinks:“Which way one should go to find Sinasi (a Turkish proper name) Street?”
Also a note to that caricature, these three foreign street names were named after to the people who seen as
friends of Turks: Pierre Loti, Claude Farrére and Alphonse De Lamartine.
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Figure 3.6 On the left: a corner post by Ma-Ye about street name changes from Cumbhuriyet (19 June
1930).2 On the right: a corner post by Erciiment Ekrem about street name changes from Cumhuriyet (05
June 1934).*

3 «| asked a friend where he lived, he stopped, thought and said | don't know. | said how could you not
know? My friend said that he lives in a different place according to the land registry records, and in
another according to the municipality records. The real name of the place may not be either of these, it
may have another name. He didn’t know which one should be memorized or which one is correct.”

4 “Have you ever looked at street name signs while walking on the road? | advise you to look, when you
look at them, you may see some strange names that will make you think for a long time and lose your
sleep. For example, the name of a street by the tramway is Squash Blossom Street. Why is this nhame
given here? Are the people living here very fond of pumpkin seeds?” (..)

“It is impossible to see the Poet Nef’i Street in Kadikdy and not sigh at the poor state of the street. On the
other hand, a wide street was awarded to Muallim Naci, who was lowly next to the poet Nef’i.”
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Figure 3.7 On the left: a corner post about street name changes from Milliyet (15 February 1931).° On
the middle: a corner post about street name changes from Milliyet (14 July 1933).% On the right: a corner

post about street name changes from Milliyet (11 December 1930).’

It was not possible to do a similar search in minority newspapers on the subject, because
the three minority newspapers with the biggest circulation rates did not have archives
that could be accessed in Turkey:® Apoyevmatini (Greek Press), Zhamank (Armenian
Press), and Le Journal D’Orient (Jewish Press). However, Merve Akgiil's (2017)
master's thesis, which is one of the studies on Istanbul street name changes, provides
interviews about what minority groups think about the name changes; this research
made it possible for us to learn their thoughts on this subject. According to Akgiil

5 «“Someone who left Istanbul five or six years ago and returns now cannot find an address because of the
new street names. The reason for this was that the Municipality wanted to change the duplicate names and
then the issue of non-national names appeared. Street names have changed, changed, and now everything
is confused. If the municipality does not do something that shows the old and new street names, we are
devastated in the face of this situation.”

6 “We changed the names of the streets, and we changed them when we didn't have the right. Some streets
bore the name of the person who opened them, all gone. Nobody cares either. When you write addresses
in a new way, the letters always disappear. If you give someone an address, they won't be able to find it.
Because those who know the old name of the street use the old name, they do not know the new name.
New names only appear on the streets like a mashallah sign. This is the state of street names in the
numbering business where so much money is spent.”

7 «A state of making a change is on fore now. This situation especially haunted the names. Street names
also got their share from this situation. Send a letter with the new names, let's see if it arrives or not.”

8 Rufat Bali, Tarih ve Toplum Dergisi, “Gazete Tirajlar1”, (May 2002), pp.18-19
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(2017, p.78), there are three prominent attitudes from minorities about this issue:
considering the deletion of their names from the streets as a serious issue, not finding it
that important alongside other Turkification policies, and approaching the situation as

normal because similar practices are also carried out in other countries.

The name changes were not only carried out in Istanbul; names of streets,
neighborhoods, and villages were changed throughout Turkey. In Figure 3.8, news

about the changes made in Izmir and Bursa provinces can be found.
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gistirilmistir.

Figure 3.8 On the left: a news article about changing Arabic place names to Turkish names in Bursa from
Cumbhuriyet (28 January 1934). On the right: a news article about the change of Greek neighborhoods and
street names in izmir from ikdam (04 April 1929).

The changes carried out between 1927 and 1934, which is the period covered by this
thesis, were found insufficient, and it was reflected in the newspaper reports that the
efforts to erase foreign names and give oztiirk¢ce (pure Turkish) names to streets would

continue (Figure 3.9).
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Figure 3.9 On the left is a news article about a new renaming process to change non-Turkish names from
Aksam (11 January 1935). On the right at the top: a news article about renaming streets with oztirkce
(pure-Turkish) names from Milliyet (23 December 1934). On the right at the bottom: a news article about
an order from the Ministry of Interior about the change of non-Turkish names from Cumhuriyet (04
December 1934).
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4. ISTANBUL’S FOUR DISTRICT: BEYOGLU, USKUDAR, FATIH
AND ADALAR (PRINCE ISLANDS)

This chapter of the study presents the historical background of the four districts of
Istanbul. As the four regions that this research focused on, Beyoglu, Uskiidar, Fatih, and
Adalar (Prince Islands), where the changes made for the purpose of identity deletion the
most occurred, were selected. The spatial framework presented here is used to
understand the validity of the analyses and the inferences about urban space from these

analyses made in the following sections.

4.1 History of Beyoglu

4.1.1 Urban development of Beyoglu

Beyoglu® region includes Galata, a settlement as old as Constantinople, and Pera, the
famous area above it. In the first half of the 20th century, Sisli, now a separate district of
Istanbul, was also included in Beyoglu. There are two stories about the name source of
Beyoglu. One is about a Pontus noble who settled in this region and became a Muslim
during the Fatih period, and the other is about Luigi Gritti, son of A. Gritti, the Venetian
ambassador in the Kanuni period who was married to a Greek woman from Pera (Freely
& Freely, 2019). It is rumored that Gritti was called Bey Oglu (Mister’s Son) because he
came from a wealthy diplomat family and was one of the first Levantine nobles; thus,
the name of the region came after this nickname (Biiyiikiinal, 2016). The Byzantine
name of Galata, Sykai, is thought to come from the fig trees in the region. There are
various theories about the origin of the name Galata. One says that it is derived from the
word gala (milk); the milk comes from the goat herds of the Byzantine Palace or from
the fig trees in the region, and another one says that it is derived from the Italian word

cala (small bay) or calata (stairway) (Akimn, 2002). On the other hand, the source and

® Until the Republican period, the word Beyoglu was not used to describe the large area that covers
Galata, Kasimpasa, Pera and Sisli, but only to describe Pera and its surroundings. However, in this study,
Beyoglu is used to cover all these places, as it is used in the Early Republican era.
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reasoning behind the name Pera are more straightforward than the others. The name of
the hilly area on the opposite shore, which started to develop mainly after the 17th
century, means "across™ in Greek. It is used to signify the other side of the Golden

Horn.

Galata became a semi-independent Genoese colony that was governed by a podesta
(governor) in the 13th century. Two days before the Ottomans took over Istanbul, the
Genoese surrendered the district without a fight, and a subas: (voiva) was appointed by
Fatih Sultan Mehmet to manage Galata. The colony was given some autonomy, the
right to worship as they wished, and the right to maintain Roman Catholic churches.
Galata was administrated by a kad:i'® as one of the three main regions (Bilad-: Selase)
that formed Istanbul along with the Dersaadet (the region inside the city walls).

Galata was one of the main ports in the East Mediterranean. The harbor was a crucial
place for economic activity as it was the entrance to the Golden Horn (Celik, 1986). The
surroundings of the harbor were the area of warehouses, ship supply and repair
companies, inns, meyhanes (taverns), and brothels. Later as the port of Galata became
more crowded and busier, wealthy merchants started to turn their homes into
warehouses and moved to larger and more airy houses on the hill to escape diseases, bad
smells, taverns, and brothels (Freely & Freely, 2019). Also, from the 17th century,
European countries began to build their embassies in Pera, the region above Galata. The
first embassies to settle in the region were the French, Venice, and British Embassies.

Thus, the road known as Grand Rue de Pera began to flourish.

Wealthy foreigners, who gained the freedom to own or have a property built with the
Tanzimat, became the pioneers of having multi-story and masonry buildings built in
Beyoglu. The multi-story masonry application in commercial and residential buildings
became a symbol of monetary power (Biiyiikiinal, 2016). These buildings exhibit the
fashionable architectural styles of the time. Zeynep Celik (1986) divides the architecture
of the buildings of this period into four main styles: classical revivalism, Gothic
revivalism, Islamic revivalism, and art nouveau. The fact that non-religious architecture

preceded religious architecture in the 19th century is an important milestone for Turkish

10 The person who is responsible for criminal and civil cases in the region. Kad: is also someone supervise
markets, guilds, and the order of the settlements.
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architecture (Cezar, 1991). The owners of these new office buildings, arcades, hotels,
shops, apartments, and entertainment venues were predominantly non-Muslims,

foreigners, and Levantines.

Beyoglu’s Pera and its surroundings, even if it was not fully urbanized at the beginning
of the 19th century, started to resemble a European city. It was the Little Paris for the
optimists and the Second Class Paris for the pessimists (Freely & Freely, 2019). At the
end of the 19th century, the region was gradually renewed with efforts to transform it
into a more Western city. Sehiremaneti (Istanbul Municipality) was established to ensure
that urbanization develops in a more organized and orderly manner. For the municipal
system, Paris is taken as an example, and the Beyoglu region was chosen as the pilot
area. Beyoglu Municipality is named the 6. Daire (6th District), after Paris’s 6™
District.!! With the establishment of 6. Daire, certain progress has been made in issues
such as cleaning, lighting, widening, and covering streets with cobblestones. One of the
most critical zoning works of the period was the demolition of the historical Galata

walls in 1864 because it prevented the expansion of the region.

The idea of rebuilding the district came to the agenda many times. Helmuth Von
Moltke’s unexecuted 1839 Istanbul plan also proposed reorganizing the Galata side of
the Golden Horn. After The Big Beyoglu Fire in 1870 caused massive destruction, more
than half of the area burned, planning works gained momentum. After this disaster, the
government formed a commission with engineers and architects to prepare a plan with
large squares, avenues, boulevards, and monumental buildings to create a modern city
that would rival European capitals. The proposed plan was found unrealistic and
requested to be revised. However, neither of those plans, the first and the second, was
not implemented due to the reasons such as the topography of Istanbul was not
considered while drawing the plan, there was no budget to be allocated for such a
change in the treasury, and the disagreements with the landowners. Except for widening
the streets, arranging the side roads, removing some dead-end streets, and moving the
Taksim and Tepebasi cemeteries to Sisli for building parks, the area continued to grow

in an unplanned manner.

11 Osman Nuri Ergin, Mecelle-i Umur-u Belediye, 5 vols. Istanbul, 1914-1922
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In the early 20" century, the government of the newly established republic saw the
region as a prominent example of the Western and secular lifestyle they wanted to
promote. Nonetheless, Beyoglu’s Western urban character was entangled with its local
population’s non-Muslim and non-Turkish identities. Therefore, while preserving some
of the Western values, implementing Turkish national identity was crucial for the state.
The urban policies implemented in Beyoglu to highlight the Turkish identity were
effective in the Early Republican period. A modern city square emphasizing the Turkish
national identity was created in Taksim, with the Republic Monument erected in 1928,
the statue of founders of the republic Mustafa Kemal Atatiirk, Ismet Inonii, Fevzi
Cakmak, soldiers and people, and some arrangements made according to Henri Prost's

1937 Istanbul master plan.

The Beyoglu part of the Prost Plan has grounded three main elements*?: la circulation,
[’hygiene, and [’esthétique. Even though most of the design did not implement, one of
the important changes made in line with it was the demolition of the Artillery Barracks
from the Ottoman period and the construction of a park called /nénii Gezisi (Inonii
Promenade). After the 1950s, significant changes were made for the modernization and
urbanization of the region, such as the construction of the Hilton Hotel, a reflection of
the international architectural style and economic developments of the period, and
infrastructural changes to make Beyoglu more suitable for automobile transportation,
such as enlarging streets, opening wide boulevards, and the construction of arteries

connecting the regions.

4.1.2 Beyoglu’s demographics: changes and conflicts

Although the Galata and nearby area was a settlement for a colony of Genoese during
the Byzantine period, the district also had a considerable amount of Greek population.
After the Ottoman takeover of the city, Turks, Greeks, and Armenians were brought
from the provinces due to iskan (placement) policy. Later Sephardic Jews who migrated

from Spain at the end of the 15th century were also settled in the region. In the later

12 Bilsel, Cana, “Istanbul'un Déniisiimleri: Prost Planlamasi ve Modern Kenti Yaratmak”, Akpinar, Ipek
Yada (ed.), Osmanli Bagskentinden Kiiresellesen Istanbul'a: Mimarlik ve Kent, 1910-2010, Osmanli
Bankasi Arsiv ve Arastirma Merkezi, 2010, pp. 49-67
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periods, when Pera started to develop, Levantines®® and French were among the first to
move to Pera, and with the establishment of the Levant Company, British started to
build houses here and were followed by the Dutch, Germans, and Scandinavians (Freely
& Freely, 2019).

In the 17th century, Pera had five main settlements: Dortyol, Tomtom, Polonya (Polish)
district named after the Poles who lived here, Asmalimescit, and Galatasaray. Except
for the small Muslim settlements in Asmalimescit and Galatasaray, the region was a
wholly European and Christian formation and different from other districts of Istanbul.
Ubicini (1977) describes 19th century Pera as this: “Today's Pera is not Turkey; It's
England, it's Austria, it's Holland, it's Spain."

Neighborhoods inhabited by minorities in the region were as follows: Greeks in
Tarlabasi, Kalyoncu Kullugu, Kurtulus, and Fener; Jews in Kuledibi, Karakdy, and
Haskoy; Armenians in all of these districts but in smaller groups and the elite minority
of European origin people lived exclusively between Galata and Taksim (Biiyiikiinal,
2016). There were more Muslim settlements in the below area, near Galata, such as
Balikpazari, Kasimpasa, Piripasa, Ayaspasa, and Piyalepasa. These districts began to
develop at the end of the 17th century, and their establishment increased the Muslim
population in the vicinity. With the move of the main palace from Topkapi to
Dolmabahge in the 19th century, Muslim suburbs were formed in Tophane and Findikli
by the people who wished to live close to Sultan (Biiyiikiinal, 2016).

According to the 1914 census, the population of Beyoglu consisted of %45,22 Muslim
and %54,78 non-Muslim people. Table 4.1 shows the population distribution in
Beyoglu and Istanbul. Data in Table 4.1 is taken from Kemal Karpat’s (2010) Osmanli
Niifusu 1830-1924 (Ottoman Population 1830-1914).

13 Levantine is used to describe the Christians who concentrated in the big port cities and engaged in
commerce in the Ottoman Empire. It is derived from the French word “levant”, a word used for the
Eastern Mediterranean.
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Explanation Quantity Percentage

Total Population of Istanbul in 1914 909.978

Total Population of Beyoglu in 1914 259.348 %28,5 of Total Population of Istanbul
Muslim Population in Beyoglu 117.267 %20,92 of Total Muslim Population in Istanbul
Greek Population in Beyoglu* 76.244 %37,05 of Total Greek Population in Istanbul

Armenian Population in Beyoglu* 30.642 %36,97 of Total Armenian Population in Istanbul
Jewish Population in Beyoglu 31.080 %59,62 of Total Jewish Population of Istanbul
Latin Population in Beyoglu 2669 %91,88 of Total Latin Population of Istanbul
Non-Muslim Population in Beyoglu 142.081 %40,65 of Total Non-Muslim Population of Istanbul

*both Catholic and Orthodox

Table 4.1 Beyoglu Demographics in 1914

Occurrences such as the First World War, the migration of White Russians who fled
from the Bolshevik Revolution, and the occupation of Istanbul by Allied Forces
changed the numbers in this given table in the later periods.

The European embassies in Pera were established on lands donated by the Sultan
between the 16th and 18th centuries. They functioned as the center of communities of
merchants and officials. As the Ottoman Empire started to lose power, their power
increased, and they became the ones who determined life in Pera until the Republican
period. Ubicini (1977) wrote about them as follows: “The ambassador is a respected
person everywhere, but he is the real ruler in Pera.” This situation brought along power
conflicts between the people. Edmondo Amicis (2009) wrote about his observation on
the feeling of alienation that Muslim Turks experienced in Pera compared to other parts
of Istanbul. “Europeans are talking and laughing louder than anywhere else here, joking
in the middle of the street. Turks are feeling alien here; their heads are more crooked
than in the streets of Constantinople.”

Meanwhile, the power struggle is not just between Muslim Turks and non-Muslims.
The non-Muslim minorities were also in conflict with each other. Eli Shaul (2012)
describes the relationship between Greeks and Armenians as “got along like cats and
dogs.” The different reactions of different communities during the occupation of
Istanbul by Allied forces also fueled social segregation. According to a British
eyewitness, when the naval forces of the Allies streamed into Bosphorus, “the joyous

excitement was visible amongst the Christian population” (King, 2014). On the other

27



hand, as Musbah Haidar, the daughter of the Mecca emir, while local Greek Orthodox
inhabitants “were in an ecstasy of excitement”, Muslims “looked on dazed... their

broken empire” (King, 2014).

After the Turkish Army retrieved Istanbul from the occupation forces, thousands of
Greeks, Armenians, Jews, and Levantines who openly supported the occupation left
Istanbul from Karakdy Port due to the fear of reprisals (Freely & Freely, 2019). With
the establishment of the new Turkish state, foreign states and nations lost their
privileged positions in Beyoglu, and Turkish elites who were close to the new
government took their place. Embassies were moved to Ankara, and the non-Muslim
population either left on their own accord or was pushed to leave by various policies
like Varlik Vergisi (Wealth Tax) and traumatic occurrences such as the 6-7 September
Events. The migration of the Greek population, which started in Beyoglu after the
Greek War of Independence in 1821, continued with the Exchange Agreement after the
Treaty of Lausanne. Even though the agreement did not include the Greeks population
in Istanbul, a significant amount was still left because of the increasing hostility and
state’s homogenization politics. The separation of the Jewish population in the region
gained momentum with the establishment of the Israel state. Some communities decided
to stay in Turkey and Istanbul, but they began to move to other districts such as
Nisantas1, which started to become more prestigious compared to Beyoglu in the later
periods. According to Sayim Cavus, who was the headman of the Sahkulu
neighborhood of Beyoglu, after the non-Muslim population living in the area left, the
Turkish-Muslim Anatolian doorkeepers (usually from Erzincan) of the former landlords,
placed their relatives in the vacated apartments (Freely & Freely, 2019). In the 1960s,
an immigration wave started from the Black Sea Region. At the end of the 1970s, the
distinct European character of the region began to disappear, and the Anatolian

character became more prominent.

4.1.3 lIdentity change of Beyoglu

Since the Byzantine period, Beyoglu has had a different character and identity than the
city on the opposite shore. In the 19th century, the image of the Ottoman capital was a

dual city; Istanbul on one side and Beyoglu on the other (Celik, 1986). The dominant
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culture in the Beyoglu region was Western culture. Modern hotels, cafes, restaurants,
patisseries, shops, and other entertainment places such as theaters, cinemas, and casinos
were first opened in Beyoglu. The region was the place of innovations and firsts from
Europe and had a cosmopolitan character. Brayer describes the diversity of the region as
follows: “Nowhere else in the world, you can see such a mixed population, such diverse
clothing types” (Biiyiikiinal, 2016 as cited in Brayer, 1836/2015). Beyoglu has been a

cultural center of attraction for years because of all these features.

Besides social and cultural differences, the region’s built fabric was also different from
the Istanbul in the city walls. Even in Galata and Pera, the urban textures were different
from each other. Evliya Celebi*, while describing the region in the 17th century,
mentions that the area within the Galata walls consisted mostly of stone buildings and
there were no gardens; on the other hand, the Pera region, outside the Galata walls, was
an area with vineyards, and on the opposite shore of the Golden Horn, the building
stock consisted of wooden buildings. Since the 19th century, Pera has developed in a
way that resembles a European quarter. It was the first place where multi-story stone
buildings and apartments were built, and sculptures were used as architectural

ornaments on building facades.'®

Beyoglu's European and cosmopolitan identity, which distinguished itself from other
Istanbul districts, gradually changed under the Turkification policies in the Republic's
early years. At the end of the long diplomatic dialogues and negotiations that lasted
until 1929, the embassies were moved to Ankara, and their grandiose buildings in Pera
began to serve as consulates. The process of changing non-Muslim and non-Turkish
street names that started in 1927 and the demand to change the names and signboards of
cinemas, shops, and cafes, which came to the fore with the Citizen Speak Turkish
campaign, caused the erasure of Beyoglu's cultural language, French, and other spoken
languages in the area from the urban landscape. Wealth Tax, which took effect in 1942,
caused bankruptcies among the non-Muslim population and accelerated their migration.

Despite all this, Beyoglu continued to be the urban environment in which all cultural

14 Evliya Efendi, Narrative of Travels in Europe, Asia and Africa, trans. J. Von Hammer, 2 pts. in 1 vol.
London, 1937
15 Due to religious sensitivities using sculptures was forbidden in Ottoman architecture.
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events took place in Istanbul during this period; it was the second address and theme of
the works of the country's famous writers, poets, and artists (Biiyiikiinal, 2016).

Nevertheless, the social and political balance that emerged after the Second World War
caused significant changes in life in Beyoglu. The material and moral damage of the
traumatic events of September 6-7 in 1955 was potent for Beyoglu. With the migration
of the remaining bourgeois and non-Muslim population after this, the immigrant wave
from Anatolia in the 60s, and the rising political violence in the 70s, the degeneration
process of the region began. During these periods, Taksim Square became the place of
mass demonstrations such as the May 1% Labor Day celebrations. The event that went
down in history as the bloody May 1% in 1977 occurred here. Beyoglu was seen as a
crime swamp until the end of the 90s. Gentrification works began in the late 80s, and
new cafes, bars, and restaurants were opened. By the 2000s, the efforts to restore
Beyoglu's former prestigious identity gained momentum. In 2011, the reconstruction of
the Artillery Barracks on Gezi Park (Inonii Promenade) came to the agenda. However,
this proposal was met with great resistance from the people. The resistance became one
of the most significant political protests of the recent period, known as the Gezi Events.
The project was abandoned after protests. Beyoglu, where ideological conflicts and
political and social events have been realized for years, is an important memory place in

Istanbul.

4.2 History of Uskiidar

4.2.1 Urban development of Uskiidar

Uskiidar is a district that starts from the Bosphorus’s southern shores through the east
inland. Its first known name was Khrisopolis (Golden City). According to one of the
stories, Khrisopolis came from Myceanea’s king Khrisen, and another one says the
name refers to the wealth of the region once had or the color that appears on city’s
horizon during sunsets (Yilmaz, 2017). The name Uskiidar is said to derive from
skutary (shielded soldiers) who served in the region during the Crusaders period
(Ayverdi, 1966). As per Evliya Celebi, the name Uskiidar came from the “eski (old) dar
(narrow)” (Haskan, 2001 as cited in Celebi, 1848/1999).
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In Byzantine times, Uskiidar has been a crucial transportation and trade center. Before
the Ottomans conquered Istanbul, they first took over Uskiidar with the Pelacanon War
in 1329. After the conquest of Istanbul, the city was declared the Ottoman Empire's
capital, and Uskiidar was determined as a separate administrative region, and a kad: was
appointed to manage Uskiidar. Together with Galata and Eyiip, Uskiidar was one of the
four administrative districts of Istanbul: Dersaadet and Bilad-: Selase. The district was
also known as Mercii'l-Berreyn, the place where two lands shook hands because it was
the bridge that connected Asia and Europe (Yilmaz, 2017). During the Ottoman period,
Uskiidar was the meeting place for the expeditions and commercial caravans that went
to Anatolia and the starting point of the Surre Alay:, which transported gifts and aid to

Mecca and Medina by the Sultan.

Mihrimah Sultan Mosque, Semsi Pasa Mosque, and Atik Valide Sultan Mosque, which
Mimar Sinan built in the 16th century, helped the development of the center of Uskiidar
and the increase in the population of the region. Until the second half of the 18th
century, Uskiidar's boundaries did not show any significant growth; with the
construction of Humbaracilar Ocagi (Grenade Squad) in 1733, the Ayazma Mosque and
Selimiye Barracks Uskiidar began to expand towards Haydarpasa shores (Kuban, 2004,
p. 331). Selimiye and Thsaniye districts of Uskiidar were formed during this period. In
the 16th century, 63% of the mosques and masjids in Istanbul were located within the
old city walls; in the 18th century, this rate dropped to 45%; a similar situation is also
observed in fountains (Kuban, 2004, p. 313). Uskiidar became one of the focal points of
this new construction movement, which moved out of the city walls in the 18th century.
The fact that the mosques and masjids built outside the city walls were mainly
concentrated in the Uskiidar gave Uskiidar the nickname of Istanbul's Medina (Y1lmaz,

2017).

During Lale Devri (the Tulip Era), Uskiidar’s neighborhoods on the Bosphorus were
affected by the intense construction works that started with the palaces, mansions, and
watersides built by the state men along with the shores of the Golden Horn and

Kagithane. According to Ahmet Refik Altinay, hundreds of new mansions were built in
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Uskiidar during this period (Altinay, 2010, p. 25). This construction boom of summer
palaces and mansions had been influential in the development of the Altunizade and
Camlica regions in Uskiidar (Aydin, 2020).

Big fires and internal migration movements also affected Uskiidar’s urban texture. The
1887 Yenimahalle Fire, the 1926 icadiye Fire, and the 1927 Selamsiz Conglamorate
caused the destruction of many houses and neighborhoods (Haskan, 2001). During the
design of new residential areas in Altunizade, Icadiye, and Baglarbasi and the
reconstruction of burned neighborhoods, the grid plan was applied as in other parts of
Istanbul. However, this kind of design system could not be implemented in the center of
Uskiidar, where there are irregular and dead-end streets with organic urban textures
shaped around religious buildings (Turan, 2022, p. 15). With the establishment of the
Sirket-i Hayriye in 1851, transportation from Istanbul to Uskiidar became more

accessible and helped the district to integrate with Istanbul.

The urban planning projects prepared for Istanbul in the Republic's first years focused
on the Historic Peninsula and the European side. The prominent issues for Uskiidar in
Henri Prost's 1937 Istanbul Master Plan and 1939 Anatolian Area Master Plan were
transportation and urban traffic. The lack of planning and infrastructure to respond to
the massive immigration wave after the Second World War led to the emergence of
gecekondu mahalleleri (slums) (Turan, 2022, p. 39). Uskiidar was affected by
demolitions to modernize Istanbul in the 1950s. The automobile and highway-oriented
approach of the 1950s was also effective in the following years, and it became a
determining factor in shaping the physical structure of Istanbul in general and Uskiidar

in particular (Turan, 2022, p. 54).

4.2.2 Uskiidar’s demographics: changes and conflicts

Turks brought from Anatolia were settled in Uskiidar with the iskan politikas:
(resettlement policy) that Fatih Sultan Mehmet started to revitalize the city after he took
over Istanbul. The first neighborhoods in Uskiidar began to shape around the Rum
Mehmed Pasha Mosque, which was built in 1470 (Ozgiil, 2015). Due to Ottoman laws,

it was forbidden for non-Muslim people to live near a mosque or build their sanctuaries

32



close to mosques; therefore, while the Muslim neighborhoods were usually around the
district center, non-Muslim neighborhoods were scattered around them. Kuzguncuk,
Beylerbeyi, Cengelkdy, and Kandilli, were the neighborhoods where non-Muslims
predominantly lived. There were some neighborhoods closer to the center of the district,
such as Selamsiz, Yeni Mahalle, Hayreddin Cavus, Baglarbasi, Pazarbasi, and Murat
Reis, where non-Muslim people lived together with Muslims (Erkan, 2015).

As per the 1914 census, 63,10% of the Uskiidar’s population consisted of Muslims and
36,89% non-Muslims (Sakin, 2008, as cited in Erkan, 2015). Table 4.2 shows the
population distribution in Uskiidar. Data in Table 4.2 is taken from Kemal Karpat’s
(2010) Osmanli Niifusu 1830-1924 (Ottoman Population 1830-1914).

Explanation Quantity Percentage

Total Population of Istanbul in 1914 909.978 -

Total Population of Uskiidar in 1914 111.447 %12,25 of Total Population of Istanbul
Muslim Population in Uskiidar 70.447 %12,57 of Total Muslim Population in Istanbul
Greek Population in Uskiidar* 19.863 %17,82 of Total Population of Uskiidar

Armenian Population in Uskiidar* 13.949 %12,51 of Total Population of Uskiidar
Jewish Population in Uskiidar 6.836 %6 of Total Population of Uskiidar
Non-Muslim Population in Uskiidar 41.000 %11,73 of Total Non-Muslim Population of Istanbul

*both Catholic and Orthodox

Table 4.2. Uskiidar Demographics in 1914

Increasing internal strife and minority uprisings during the latter years of the Ottoman
Empire accelerated the conflicts between Muslims and their non-Muslim neighbors in
Uskiidar. To illustrate, during Babali Niimayisi (the Babali Protest), also known as
Ermeni Patirtis1 (the Armenian Rumble) by the Turks, Armenian churches and homes in
Uskiidar were raided, and their weapons were taken (Haskan, 2001). Babali Niimayisi
began as a protest against the massacres against Armenian people in Anatolia, expanded
as a result of the intense state intervention to the protesters, and became an internal
commotion that claimed many lives. Later, with the 1915 events and the deportation
law, the non-Muslim community of Uskiidar began to abandon their homes, even
though the law did not include them in forced migration. Minority immigration grew
much more in the following republic years. Most of the Greek, Armenian, and Jewish

residents of Uskiidar emigrated, particularly in the wake of September 6-7, 1955. On
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the other hand, Muslim Turks, particularly from the Black Sea region, continued to take
the place the old inhabitants left.

4.2.3 Identity change of Uskiidar

Uskiidar is the oldest Turkish settlement in Istanbul; it was taken by the Ottomans in the
Pelekanon War in 1329, before the conquest of Istanbul; therefore, it was a special place
preferred by Muslim people like the Eyiip (Kuban, 2004, p.224). It was one of the
regions where the Islamic identity had come forward. However, besides its Islamic
identity, Uskiidar also contained many non-Muslim settlements. The non-Muslim
neighborhoods of Uskiidar are mainly located in the periphery of the district, lined up
on the shores of the Bosphorus. Kuzguncuk, Beylerbeyi, Cengelkdy, and Kandilli are
the Bosphorus coastal settlements where once the non-Muslims predominantly lived.
Many regions of Uskiidar are reflected in Turkish novels as a place of escape, refuge,
and peace, with its peaceful corners of mosques, curved streets, multicultural structure,
and natural beauties (Kula, 2021, p.181). Edmondo de Amicis (2009, p.331), who came
to Istanbul in 1874, also mentions the difference of Uskiidar compared to the other
regions of the city: “Here (Uskiidar) is a completely different Istanbul; less majestic
than the city of seven hills, but much more lively and cheerful. It is like a provincial,
with vineyards and gardens everywhere.” With its natural beauties, Uskiidar was a
popular seyir (scenery) and sayfiye (summer resort) place. According to Minister of
Fisheries Ali Riza Bey, the Biiyiik Camlica district of Uskiidar was famous as a cruising
spot, and people used to come here, especially on Sundays, and drive around Baglarbasi
and Masatlik (Ali Riza, 2011, p. 120).

While Beyoglu became the center of the Westernization movement that gained
momentum in the 19th century, Uskiidar drew attention from the conservatives, who
were annoyed by the change. Gerard de Nerval describes Uskiidar in the 19th century as
follows: Uskiidar is the shelter of old Muslims who generally see the innovations in
Istanbul as a danger, and they believe that European Turkey going to be a victim of
Christians soon (Yilmaz, 2017 as cited in de Nerval, 1852/2009). This new identity that
Uskiidar has gained is also reflected in the period's novels. While Beyoglu is portrayed

as the center of Western and European life, Uskiidar is treated as a place where
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traditional, conservative Turkish life still continues and tries to be preserved (Kula,
2021, p.355).

In the face of Uskiidar's rising conservative Turkish-Muslim identity and the
Turkification policies after the proclamation of the republic, Uskiidar's non-Muslim
people either chose to migrate to Greece, Armenia, and Israel or limited the places they
expressed their culture and religion to their private sphere. According to the website of
the Uskiidar Municipality®®, today, the district is known for its devout and conservative
residents as well as its mosques, fountains, lodges, and dargahs. On the same website,
Uskiidar's culture is described as follows: “Uskiidar is exceptionally rich in terms of
culture. A distinct Uskiidar culture has developed over time due to the depth of its
historical past. In the heart of Turkish tolerance, this culture demonstrates a
cosmopolitan structure.” In other words, the cultural structure of Uskiidar is based on
Turkish tolerance, and other cultures are allowed to coexist in this “multicultural”
environment as long as Turkish tolerance allows them to. The process of erasing foreign
names from the streets, held in larger scales between 1927-34 and continued on smaller
scales in the following years, is an indication that this tolerance was not generous
enough to allow “other” names on the streets.

4.3 History of Fatih

For this chapter of the study, it is necessary to clarify the boundaries of the Fatih district
that this inquiry considers (Figure 4.1). First, the Eminonii region, which is a part of the
Fatih district today, gained district status in 1928 and continued to be evaluated as a
separate district of Istanbul until 7 March 2008. Since Eminonii district was considered
a separate district during the street name changes made between 1927-1934, it is taken
into account as a separate region from the Fatih district in this research. Hence, the
Eminénii region did not include in the narrative about the historical, urban,
demographic, and identity changes experienced in the Fatih district. Similarly, the Eytiip
region, which gained its district status in 1936, after the time range of the street name

changes covered by this research, Eyiip included and evaluated together with the Fatih.

16 Uskiidar Municipality’s website, under the section of “Sosyal Durum (Social Situation)”
https://www.uskudar.bel.tr/tr/main/pages/sosyal-durum/30
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Figure 4.1 The Fatih district borders in 1934 from Istanbul City Guide 1934

Another note about Fatih is that compared to the other three dictations in this research, a
complete and all-inclusive history of Fatih has not been adequately studied in the
academic literature. The majority of the studies on the Fatih district are on the
evaluation of the districts of Fatih separately. This situation shows that a common Fatih
identity could not develop compared to the other three regions due to its ever-changing

borders and the fact that separate settlements have developed and connected to each
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other over time since the Ottoman period, and the Fatih district has a fragmented urban
identity and history. For this reason, unlike the other three regions, a narrative based on

neighborhoods has been adopted in this part of the study.

4.3.1 Urban development of Fatih

Four of the seven hills that reflect the urban image and identity of the Istanbul’s Historic
Peninsula are in the Fatih district: Fatih Hill, where Fatih Mosque is located; Yavuz
Sultan Selim Hill, where Yavuz Sultan Selim Mosque and Fener Greek Patriarchate are
located; Edirnekap:r Hill and Kocamustafapasa Hill, where Tekfur Palace is located
(Ministry of Culture and Tourism, 2023). The district starts from the west of the
Eminénii region, which is the administrative center within the city walls, and spreads
from the shores of the Golden Horn to the interior land and from there to the Marmara
coast (Figure 4.1). Samatya is on the Marmara coast of the Fatih district. The
neighborhood's name is derived from the Greek name of the place Psomathia; and
Psomathia comes from the Greek word psammos, meaning sand, beach (Tiirker, 2010,
p.13). The historical urban texture of the area and its relationship with the sea have
started to change in the 19th century due to the fires, such as the 1874 Samatya fire, and
the railway line built in Yedikule in 1869 during the reign of Abdiilaziz. Later, the
Kennedy Caddesi (Kennedy Avenue) coastal road built between 1956-58 took Samatya
and its walls 50-60 meters away from the sea in some places (Ozgan, 1991). With this
project, a particular part of the city walls was destroyed, and this situation negatively
affected the picturesque image of the ancient Byzantine walls and the silhouette of the
city seen by the Sea of Marmara (Giil, 2009).

Silivrikap1, Sulukule, and Edirnekap: districts are lined up within the walls (surdibi)
towards the inner parts of the Marmara coast. One of the prominent settlements between
the neighborhoods lined up on the city walls, and the Eminonii region is the merkez
(central) neighborhood of the Fatih district. It takes its name from the Fatih Mosque and
complex, which Fatih Sultan Mehmet built in the region after he conquered Istanbul..
During the Byzantine period, important structures such as the palaces of Flasillia and
Augusta Pulheria and the cisterns of Arkadius and Modestus were located in the area
due to its proximity to the Bozdogan Aqueduct (Kuban, 1994, pp. 261-263). With the

37



construction of the Fatih Mosque, the number of madrasahs built in the region
increased, and the class of ulemal’ who taught and received education in madrasahs

settled in the neighborhood.

There is Aksaray on the one side of Fatih’s central neighborhood and Karagiimriik on
the other side. Karagiimriik is a neighborhood located south of Edirnekapi, close to the
west side of the city walls. It is thought that the name Karagiimriik was given as kara
(land) giimriik (custom) after the Giimrik Eminligi (Custom Office), which was
established for the control of those entering the city from Edirnekapi, was located here.
In the Ottoman era, Karagiimriik was close to the madrasahs in Fatih and the main
access road to the city wall of Istanbul; therefore, it became a district where mainly the
ulema reside and where the sect centers and dervish lodges are located. It was a place
where infrastructure facilities such as mosques and fountains were built by sultans,

politicians, and foundations to encourage people to settle (Ortayli, 2015).

The Aksaray district, known as Langa during the Byzantine period, takes its name from
the hometown of the people who resettled in the region during the Fatih period (Kuban,
1994). Until the 1950s, it was famous for its vegetable gardens, Langa Bostanlari. One
of the significant places in Aksaray is Et Meydan1 (Meat Square), also known as
Meydan-1 Lahm. Janissaries used to stay in the rooms built around the area, and the
meat brought for them was distributed from the square in the middle of those rooms, so
the square was known as the Et Meydani. Et Meydan1 was also the starting point or
center of the infamous janissary revolts (Destanoglu, 2022). During the 1855 and 1911

Aksaray fires, the old urban texture of the region was severely damaged.

After crossing the shores of the Golden Horn in the Emindnii region of the historical
peninsula, one will reach the Fatih’s Golden Horn settlements: Cibali, Fener, Balat, and
Ayvansaray. According to the Balikhane Nazir1 (Minister of Fisheries) Ali Riza Bey,
women from the surrounding people who could not go to famous sayfiye Kagithane
would go down to the squares of Fener, Ayakapisi, and Cibali piers with their children.

The beaches around here were always full of trash. They would sit on the stones, poles,

7 Educated religious scholars in Muslim countries.
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and soil to watch the view and buy stale berries from the cheap vendors nearby. For this
reason, these areas were called “Bitli Kagithane” (Lousy Kagithane) among the people
(Ali Riza, 2011, p. 116). The fires that broke out frequently in the vicinity, especially
the 1861 Fener, 1866 Balat, and 1918 Cibali & Altimermer fires, and the reconstruction

works that took place after them have considerably changed the urban texture.

Fener was known for being the most prominent Greek settlement in Istanbul until the
second half of the 20th century. With the Patriarchate being moved here, it became an
important center for Orthodox Greeks. As in other neighborhoods of Istanbul, the
settlement was based on ethnic and religious separation, not class. Next to the
aristocratic Greek families’ stone houses bearing the effects of the 17th-century
Renaissance, there were lower-class families’ wooden apartments, known as yahudhane
in Balat (Ortayli, 2015). Today, very few of these houses that once belonged to two
different classes have remained dilapidated. The buildings that survived Fener's fires

could not survive the demolition due to road widening works (Deleon, 1991).

A large part of the Fatih district remains inside the Byzantine walls. The most
significant settlement outside the city walls is the Eyiip. The region, was a hunting
ground in the Byzantine period, with the discovery of Eyup Ensari's tomb during the
conquest of Istanbul and the construction of a memorial tomb, Eyiip Mosque, and its
complex, the region started to develop (Bayrak, 2003). Eyiip is one of the three
administrative regions of Istanbul, Bilad-: Selase, located outside of Dersaadet. In the
18th century, Eyiip became a consumption and entertainment center besides being a
religious place; sultan's and pasha’s mansions were located along with lodges (Ortayli,
2015). According to Balikhane Nazir1 Ali Riza Bey, Eyiip was one of the desired
recreation areas in the Golden Horn. When the weather started to warm in the spring,
people would go there; while women played games and chatted in the garden of the
tomb, men ate at Eyiip’s famous kebab and creamer shops; and for children, one of the
most attractive aspects of Eyiip was its famous toy shops (Ali Riza, 2011). The most
important event that took place in the Eyiip was the kili¢ kusanma (sword-wearing)
ceremonies, which can be described as the coronation ceremony of the Ottoman sultans.

For this ceremony, the new sultan would come to Eyiip by sea and don the sword that
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once belonged to the caliph Hz. Osman, and then return from Edirnekapi to Divanyolu

among the applause of the people (Inalcik, 2019, p. 415).

At the beginning of the 19th century, the general urban texture of the Fatih district
consisted of wooden and a small number of masonry structures built rather closely to
each other. Because the houses were built very close and made of wood, which is
suitable for the rapid spread of fire, these places experienced conflagrations such as
1855 Aksaray, 1861 Fener, 1866 Balat, 1874 Samatya, 1908 Cir¢ir, 1911 Aksaray, 1918
Cibali & Altimermer and 1919 Edirnekapi. The fires turned into an opportunity for the
municipality, which was trying to modernize the city in the 19th century. Many new
layout plans have been prepared for these places, and new wider, and more
interconnected street patterns have been designed. The grid plan designed by Luigi
Storari for the Aksaray region after the 1855 Aksaray fire became a turning point in
Istanbul's urban design (Demir, 2020). The Italian engineer later applied the grid
planning model in Fatih's other fire ruined areas as well: Balat, Samatya, and Salma
Tomruk (Celik, 1990).

The demolitions and changes made in the name of the modernization of the city in the
historical peninsula have been subjected to various criticisms. For example, Architect
Kemaleddin criticizes what was done in an article that he wrote to Tiirk Yurdu in 1913

as follows:

Poor Istanbul, great and ancient Istanbul! Those thousands of thousands of thousands of people
who are incapable of appreciating the historical value and the importance of the thousands of art
and artifacts that you are trying to protect within your ruined walls, destroying your historical
value, your precious civilization, which was created by the ingenious works of our ancestors, and
who have always succeeded in making you the only city in the world with such a sacred,
national and scholarly knowledge. You tremble against the senseless and soulless European
imitators who trample, smash and destroy the tombs and graves of your dead. With your majestic
domes and minarets reaching the sky, you curse those who do not have the ability to appreciate
and see your holiness by asking Allah for help, right? Poor Istanbul! The most magnificent city
of Islam! The most precious and most important part of the world! Since we do not have enough
money to make you look like Austria's Vienna, they try to make you look like Romania's

Bucharest by tearing down the sacred, cutting down the centuries-old trees, and breaking the
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bones of the dead. They will bury the wreckage under the copious, ugly, long, dreary roads they
want to make! So that electrical tram engineers can build railroads and transports things more

easily and cheaply! (Ayvazoglu, 2003 as cited in Kemaleddin, 1913)

4.3.2 Fatih’s demographics: changes and conflicts

The Fatih districts’s settlement in the areas within the city walls dates back to the
Byzantine period, after the conquest of Istanbul Il. Mehmet implemented the policy of
forced migration and resettlement in order to transform Istanbul into the capital city of
the world empire, which he intended to establish, and settled those coming from
Rumelia and Anatolia in various districts to revitalize the city. During the Fatih period,
many people came from different places and established neighborhoods bearing the
names of the places they came from. According to Evliya Celebi, those who came from
Karaman and Konya went to Biiyilk Karaman in Fatih; the ones from Aksaray went to
Aksaray; the ones from Bursa went to Eyiip; the ones from Carsamba went to Carsamba
at Sultan Selim neighborhood; the ones from Crimea went to Sehremini; the ones from
Egirdir went to Egri Kapi; Albanians went to Silivrikapi; Trabzon residents went to
Beyazit and Skopje residents were settled in Skopje quarter (Bayrak, 2003, p. 69 as
cited in Celebi 1848/1999).

In Istanbul, while the Muslim population in Istanbul mainly lived in the center of the
city and the inner parts of the coast, non-systemic groups such as non-Muslim
minorities and singles lived in the periphery. Although there was not much difference in
class in the districts of Istanbul, the spatial segregation was mainly based on religious-
ethnic differences. In the Fatih district, Fener, Balat, and Samatya were the
neighborhoods where the non-Muslim population of Fatih predominantly lived. The
gypsy population was the residents of Ayvansaray’s Lonca neighborhood and Sulukule
region. While there were Gypsies of Greek-Orthodox faith in Istanbul, the groups living
in Sulukule and Lonca were Muslim Gypsies (Ortayli, 2015). In the Fatih district,
Aksaray, Zeyrek, Carsamba, Karagiimriik, Atikali, Eyiip, and the central neighborhood
of Fatih were the neighborhoods where the Muslim population mainly lived.

After the conquest of Istanbul, 1. Mehmet declared an edict that said he would give the

Orthodox community rights to worship freely, own property, and give education in their
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own language to return those who left the city after the conquest and to ensure that the
capital regained its former importance; hence, some of the old Byzantines returned in
groups, and some of these people settled in Fener (Ozbilge, 2009). Until the embassies
were established in Beyoglu in the 16th century, the Venectian embassy was in a
mansion in Fener. In addition to being the ecumenical patriarchate and the spiritual
center of the Orthodox, Fener was a vital district where the most critical foreign
officials of the state, translators, and the Greek aristocracy lived until the Greek uprising
against the Ottoman in the 19th century. After the Greek independence uprising, the
Ottoman administration held the Patriarch Gregory V, who was the head of the
Orthodox people, and some of the Greeks from Fener, who were thought to have led
and supported the uprising, and hanged (Hacisalihoglu, 2011, p. 69). After all this, due
to the increasing suspicion against the Greek aristocracy, the jobs of civil servants and

translators were started to be given to Muslims.

About a hundred poor Jewish families from the Macedonian city of Castoria resettled in
Balat, another district in Fatih, where the non-Muslim population lived predominantly,
in order to increase trade and movement during the Fatih period (Ozbilge, 2009). After
the Ayazmakapi conglomerate in 1660, almost all of the wooden houses called
yahudhane in Tahtakale, Bahgekapi, Yemis Iskelesi and Balikpazari regions in Eminonii
were destroyed; after the fire IV. Mehmed's mother, Hatice Turhan Sultan, wanted the
Yeni Cami (New Mosque) complex and the Spice Bazaar to be built for the
reconstruction of the ruined area; therefore, the majority of Jewish families were
resettled in the Balat and Haskdy since non-Muslims could not live near a mosque in the
Ottoman Empire (Ozbilge, 2009). From the 16th century to the middle of the 20th
century, the majority of the inhabitants of Balat were Jews, but there were also

Armenian groups.

Samatya was the district where most Armenians lived in Fatih. Samatya was a place
where Greeks from Karaman and some Jewish groups lived in and around Imrahor
before the Armenians were forced to settle in the Ottoman period; later, it became a
predominantly Armenian and Greek Orthodox minority neighborhood (Giindogan,

2011). The Greek population in the neighborhood migrated to a large extent after the
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events of 6-7 September and the Turkish-Greek problems experienced due to Cyprus in
the 20th century. Today, a small number of Istanbul and Anatolian Armenians,

Anatolian Turks, and Kurdish immigrants live in the region of Samatya.

According to the 1882 census, the population of Fatih® consisted of %64,8 Muslim and
%35,2 non-Muslim people. Table 4.3 shows the population distribution in Fatih. Data in
Table 4.3 is taken from Kemal Karpat’s (2010) Osmanli Niifusu 1830-1924 (Ottoman
Population 1830-1914).

Explanation Quantity Percentage
Total Population of Fatih in 1882 123.193 =
Muslim Population in Fatih 79.826 %64,8 of Total Population of Fatih
Greek Population in Fatih 19.741 %16 of Total Population of Fatih
Armenian Population in Fatih 14.158 %11,5 of Total Population of Fatih
Jewish Population in Fatih 7.980 %6,5 of Total Population of Fatih
Bulgarian Population in Fatih 1.252 %1 of Total Population of Fatih
Non-Muslim Population in Fatih 43.367 %35,2 of Total Population of Fatih

Table 4.3 Fatih Demographics

In the 19th century, industrialization caused relatively well-off people to move to
cleaner and calmer neighborhoods in Golden Horn. The residents of the region who are
in good condition start to migrate, first to the vicinity of Galata and then to other places
such as Kurtulus, Pangalti, Sisli, Ortakdy, and Kadikoy. Thus, places such as Cibali,
Fener, Balat, and Ayvansaray underwent a significant change at the beginning of the
20th century. Later, many non-Muslims, who lost their trust in the state due to policies
such as the Wealth Tax against non-Muslims and horrific events such as September 6-7
that threatened their security, migrated to Greece, Armenia, and Israel. Immigrants from
different parts of Anatolia replaced the places of these people. Workers coming from
Anatolia to work in the factories and new industrial areas in the Golden Horn settled in

these regions and established shantytowns.

Today, the Fatih district is facing a new wave of immigration. Some refugees who

escaped from the civil wars in the Middle East region, Syrians in particular, came to

18 The census data classified as Eski Sehir (the Old City) includes the Beyazit, Fatih and Cerrahpasa
regions. For this research, the data of Fatih and Cerrahpasa regions, which are included in the Fatih
districts' borders, were used.
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Istanbul, and some settled in the Fatih district. 6.45% of the total 476,860 Syrian
population resides in Fatih; according to the proportional distribution of the Syrian
population in Istanbul, 7.33% of this population lives in Fatih, respectively (Coze,
2022). In addition to Syrians, the cosmopolit district is also preferred by Georgian,
Turkmenistani, Crimean, Moldavian and African immigrants who have come to Istanbul
to work (Giilenaz & Koca, 2018, p. 125).

4.3.3 lIdentity change of Fatih

Most of the madrasahs that made Istanbul a center of Islamic scholarship were in the
Fatih district, mainly around Fatih Mosque (Kiitikoglu, 1977, p. 283). The central
neighborhood of Fatih and Karagiimriik were where the ulema class mostly lived due to
their proximity to these madrasahs. Another important religious center outside the city
walls was Eyilip. While the coastal areas of Fatih contained predominantly non-
Muslims, Muslim quarters in the interior land stood out with their religious identity.
Fatih district had a different identity from Galata and Pera on the opposite shore of the
Golden Horn. Edmondo de Amicis (2009, p.37) describes the difference between the

two sides of the Golden Horn with these words:

To see the people of Istanbul, it is necessary to go to the quarter-mile-long bridge, perched on a
pontoon, that stretches from the head of Galata to the opposite shore of the Golden Horn, to the
great Valide Sultan mosque. Both coasts are in Europe, but the bridge connects Europe to Asia.
It can be said that only the land is European in Istanbul (the region inside the city walls); even
the small Christian quarters have an Asian character. The Golden Horn resembles a river but
separates the two worlds like an ocean. The news circulating on the opposite shore comes only in
a disjointed and incomprehensible way, like a distant axis; the fame of the greatest men and
greatest events of the West remains in front of these handfuls of waters as if it were a wall that is

a dream to capture. Not a single idea passes over that bridge, not even once in ten years.

In the 18th century, the Golden Horn settlements of Fatih and Eyiip gained popularity as
a sayfiye (summer resort). In the 19th century, factories and military barracks replaced
palaces, mansions, and gardens built in the 18th century. From the 19th century to the
1960s, factories were concentrated in Eminonii, Fatih, and Eyiip regions (Kuban, 2004,

p. 349). These factories created a new face of Istanbul as symbols of the modernization
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and industrialization efforts. This new face of the city has caused the irreversible erasure
of the old one. Balikhane Nazir1 (Minister of Fisheries) Ali Riza Bey comments on the

change that occurred:

The Golden Horn used to be a place loved by both the upper class and the public. In order to get
an idea of the beauty of these places, it is necessary to think of the palaces, mansions, gardens,
fountains, and lalazars located on both sides of the shore towards the interior, starting from the
Ayvansaray and Haskdy coasts. It is hard not to be sad when you think of the current state of the

Golden Horn compared to the beauty of those times. (Ali Riza, 2011, p. 102)

With the region's industrialization, the migration of the wealthy classes living in the
region to the opposite shore of the Golden Horn began. People who came from Anatolia
and Rumeli and those who worked in the established factories in the region settled in
the houses the old inhabitants left. Slum neighborhoods started to form around semi-

industrial facilities such as workshops and shipyards in Fatih and Eyiip (Ortayli, 2015).

Today, Fatih district is one of the districts where refugees who came to Turkey after the
Syrian civil war mostly reside in Istanbul. They are thought to prefer Fatih because of
its relatively low rental prices compared to other parts of Istanbul and the frequency of
workshops they can work on in the region. In an interview with the headman of
Kemalpasa Neighborhood, during Safak Coze's research on the identity change that
took place with the settling of immigrants in Fatih in 2021, the headman mentioned that
instead of Turkish-written signs, Arabic-written signs started to dominate urban space,
and even that some streets are filled with Arabic signs (Coze, 2021, p.118). The
headman’s comment points out the link between the names and signs people encounter

in their daily lives and the identity of the place.

4.4 History of Adalar (Prince Islands)

4.4.1 Urban development of Adalar

Prince Islands are archipelagos of nine islands located close to the coast of the Asian
continent in the Sea of Marmara. They are known as Adalar (Islands) in Turkish. On

four of the nine islands, there were significant settlements between 1927 and 1934. This
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study focuses on the urbanization, history, demographics, and identity change of these
four islands: Biiyiikada (Prinkipo), Heybeliada (Halki), Burgazada (Antigoni), and
Kinaliada (Proti). The other five islands which did not have a substantial nhumber of
settlements in 1927-34 are Sedefadasi (Antirovithos), Kasikadas1 (Pita), Tavsanadasi
(Neandros), Yassiada (Plati), and Sivriada (Oxia).

The archipelago was known for the presence of monks' monasteries and the emperors
and empresses who were exiled to these monasteries during the Byzantine period.
Adalar, which remained unprotected outside the walls of Istanbul, has been destroyed in
various sieges over the centuries. Adalar did not suffer from significant damage during
their time under Ottoman rule until Kinaliada was bombarded by the British Navy fleet
led by Sir John Duckworth for eleven days before crossing to Canakkale in 1807
(Freely, 2007).

Biiyiikada, the largest one in terms of surface area and population among the other
islands in the archipelago, was conquered by the Byzantine Emperor Il in 569. It was
known as Megale (big) until II. Justin settled down; after the emperor moved in, the
island was named Prinko, which means the island of the prince (Freely, 2007). Hence
the archipelago started to be called the Prince Islands. Among the islands, the closest
one to Istanbul is Kinaliada. Its Turkish name, Kinali (hennaed) ada (island), comes
from the color of the sandstone cliffs standing perpendicular to the sea in the east of the
island. The island is also called Proti by the Greeks, which means the first because it is
the closest island to the city (Freely, 2007). Burgazada, which is the third largest island
in terms of surface area, takes second place in terms of proximity to the city. The
Turkish name of the island, which started to be called Antigoni in the Byzantine period
and is still used by the Greeks, was formed by the metamorphosis of the Greek word
pyrgos, which means tower, according to Evliya Celebi. Celebi claims that this name
comes from the watchtower on the top of the island (Freely, 2007). Heybeliada, the
second largest island among them, was named Halki, or copper in Greek, by the Greeks.
This name comes from the copper mines that were operated on the island in ancient
times; The Turkish name Heybeli (saddlebag) ada (island) is given because of the

geographical structure of the island, which resembles a saddlebag (Freely, 2007).
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The Greek and Turkish names of the other islands, where there is little or no settlement,
are also given due to their geographical shapes or characteristics. These names are
Oxia/Sivri (pointed) ada (island); Plati/Yass: (flat) ada (island). Yassiada is also known
as Haywsiz (no good) because it was the place of trials and executions that occurred
after the 1960 military coup in Turkey. Kasik (spoon) island was named Pita (a piece of
bread), Sedef (mother of pearl) island Antirovithos, and Tavsan (rabbit) island named
Neandros by the Greeks. In 1910, stray dogs in Istanbul collected from the streets and
abounded in Tavsanadasi to die by the municipality, since then Tavsanadasi also started

to be called Kdpekier (dogs) and Hayirsiz (no good) island.

The built environment in Adalar was limited to simple residential settlements, churches,
monasteries, some Byzantine ruins, military and early industrial structures, and piers
until the 16th century (Freely, 2007). It started to gain popularity as a sayfiye (summer
resort) in the 18th century. With the start and regularization of ferry services from
Istanbul to Adalar, the number of excursionists and vacationers in the region increased.
As a result of this, there was also an increase in the number of hotels, summer houses,
and mansions on the islands. Halki Palas Hotel in Heybeliada is one of the landmarks
built at this time. In 1867, Adalar became a district of Istanbul. After the 1894
earthquake, reconstruction works were carried out in Adalar. The revival of the islands
continued until the First World War.

The stagnation experienced in Istanbul, with the declaration of Ankara as the capital city
of the Turkish Republic, in the first years of the Republic also affected Adalar, a region
predominantly inhabited by non-Muslims. In the following years, the region was re-
discovered as a sayfiye by the Republican elite. The summer mansion belonging to the
first prime minister and second President ismet indnii, which serves as a museum today,
is located on Heybeliada. In the early 1940s, the number of beaches, restaurants, and
casinos increased; In accordance with the architectural spirit of the period, villas in the

modernist style began to emerge during the Early Republican era (Freely, 2013).
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The landmarks that shape the silhouettes of Adalar are usually churches, monasteries,
and schools. The Greek Orphanage, the Christos Monastery, the Panagia Church,the
Hagia Dimitri Church in Biiyiikada; the Greek Orthodox Seminary, the former Greek
Commercial High School, the former Naval School, currently used as the Naval High
School, the Baptist John Monastery, the Church of St. Nicholas in Heybeliada; the Aya
Yani Church, the Aya Yorgi Church, the Hristos Monastery in Burgazada; the
Transformation Monastery and the Surp Krikor Lusavonic Church in Kinaliada can be
given as examples of significant structures in Adalar. On the other hand, the first
mosque, Bahriye Mektebi Cami (the Navy School Mosque), built in Adalar, was built
by Il. Mahmut in 1828 in Heybeliada after the establishment of the Bahriye Kislasi
(Navy Barracks) here (Tiirker, 2003). In Biiyiikada, 1. Hamidiye Mosque was first built
by 1. Abdulhamid in 1895 upon the increase in the Muslim population on the island. In
Burgazada and Kinaliada, mosques were built for the first time in 1954 and 1956,

respectively, after the Republic.

Due to the distance from Istanbul’s main city center, Adalar’s problems with water and
electricity were only resolved in the 1950s (Freely, 2013). In 1984, Biiyiikada,
Heybeliada, Burgazada, Kinaliada, and Sedef Island were determined as protected areas.
Transportation with motor vehicles is not allowed on Adalar. Until recently,
transportation was provided by faytons (horse-driven carriages) in Biiyiikada,
Heybeliada, and Burgazada. As a result of the long struggle of animal rights
organizations, faytons were banned, and transportation started to be made by electric

vehicles. Transportation in Kinaliada is done on foot or by vehicles such as bicycles.

4.4.2 Adalar’s demographics: changes and conflicts

Since the Byzantine period, Adalar have been one of the settlements where the non-
Muslim population lived to a large extent. Until the last period of the Ottoman Empire,
Greek fishermen, sailors, and their families lived in Biiyiikada, Heybeliada, and
Burgazada, and Armenians mainly lived in Kinaliada (Freely, 2007). As Adalar gained
popularity as a sayfiye in the 18th and 19th centuries, and the transportation from
Istanbul to Adalar began to be provided regularly by small steamships, the Turkish and

Jewish populations began to increase. Until transportation to Adalar became more
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accessible and regular, people in Adalar lived in a limited area and partially closed
economic order (Tirker, 2003). The region attracted the attention of the non-Muslim
bourgeoisie, who were allowed to own land and property after the Tanzimat and Islahat
Fermanlar: (edicts); they started to build wooden and masonry mansions in Adalar to be

used in the summer months (Tiirker, 2003).

According to the 1914 census, the population of Adalar consisted of %12,6 Muslim and
%87,4 non-Muslim people. The Greeks constitute the majority of the non-Muslim
population living in Adalar. Compared to other parts of Istanbul, fewer people live in
Adalar due to its limited area and its distance from the city. The census data obtained
belong to the people who live on Adalar permanently, both in summer and winter. The
seasonal population density may differ from the official data since Adalar were a
popular sayfiye (summer resort) at the time of the census, and the summer houses of
many wealthy bourgeoisie and bureaucrats were located here. Table 4.4 shows the
population distribution in Adalar and Istanbul. Data in Table 4.4 is taken from Kemal
Karpat’s (2010) Osmanli Niifusu 1830-1924 (Ottoman Population 1830-1914).

Explanation Quantity Percentage
Total Population of Istanbul in 1914 909.978

Total Population of Adalar in 1914 12.580 %1,4 of Total Population of Istanbul

Greek Population in Adalar* 8.730 %69,4 of Total Population in Adalar

Muslim Population in Adalar 1.586 %12,6 of Total Population in Adalar

Serb Population in Adalar 1467 %11,7 of Total Population in Adalar

Armenian Population in Adalar* 652 %5,2 of Total Population in Adalar

Jewish Population in Adalar 79 %0,6 of Total Population in Adalar

Chaldean Population in Adalar 47 %0,4 of Total Population in Adalar
Non-Muslim Population in Adalar 10.994 %3,15 of Total Non-Muslim Population of Istanbul

*both Catholic and Orthodox

Table 4.4 Adalar Demographics in 1914

Gustave Schlumberger (2016) describes Adalar as the pride of the Greeks in Les lles des
Princes. “Naples has Capri and Ischia. Constantinople has the Prince Islands. As proud
as Neapolitans may be about the jewels that adorn their bays, this is not as much as
Pera’'s Greeks' pride for their impressive Prince Islands, places of harmony and pleasure
evoking the enchanting silhouettes at the entrance to the Sea of Marmara.”
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Even though it was under the rule of two different empires over the centuries, as
Schlumberger explained in 1884, the actual owner of Adalar was the Greeks who lived
on them all these times; therefore, the people who were most proud of their beauty were
them. The number of Greeks, who were 69.4% of the population of Adalar in 1914,
tended to decrease in the years when the First World War and the Allied Powers
occupied Istanbul. Even though the Population Exchange, which entered into force with
the Treaty of Lausanne signed after the Turkish War of Independence, does not include
the population living in Adalar, the conflicts with their Muslim Turkish neighbors
during the occupation times pushed them to migrate to Greece. Akilas Millas describes

what happened in Heybeliada during the occupation days of Istanbul as follows:

The Greeks of Halki flocked to the Greek battleships anchored off the shores of the Ottoman
Naval School and could not believe their eyes when they saw the blue and white Greek flag,
whose shadow was reflected in the Sea of Marmara. Some went even further, kissing these ships
or stroking their cold metal hulls. Some of them brought the family heirloom icons and crosses
from their homes as gifts to the Greek sailors, hoping they would protect them. The Greek
sailors who landed were greeted with cheers at the island's coffeehouses and easily mingled with
the playful Greek girls of the Kuyu Mahallesi (Well Neighborhood). Greek naval officers and
commanders couldn't help but attend the dinner and tea parties of the island's rich and

ostentatious Greek houses. (Tiirker, 2003)

According to Orhan Tirker, Greek families were also inviting young Greek officers to
their homes to find suitable husbands for their daughters. Their Turkish neighbors
perceived the welcome and hospitality of the Greeks to the Greek occupation forces as
inviting the enemy to a feast at home (Tiirker, 2003). All this resulted in the emigration
of Greeks, who were perceived as traitors to their Turkish Muslim neighbors, with the
end of the War of Independence.

After the 1942 Wealth Tax, the events of September 6-7, 1955, and the military and
political conflicts between the Turks and Greeks in Cyprus in 1964 and 1974, the non-
Muslim population in Adalar decreased significantly. Today, Turks constitute the
majority of the population of Adalar. According to John Freely (2007), Biiyiikada's
population of 6,500 annually, reaching 40,000 in summer, includes 50 resident Greeks
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and around 300 Greek residents in summer. Similarly, the average population of
Heybeliada during the year is 5,500, and around 30,000 in summer; The number of
Greeks in this population is 25 in winter and 200 in summer. On the other hand, one or
two Greeks reside in Kinalhiada throughout the year, and approximately 100 Greeks
during the summer months. Armenians constitute a significant part of the minority

population of Kinaliada.

4.4.3 lIdentity change of Adalar

During the Byzantine period, Adalar were known as a place of exile with its
monasteries and the emperors and empresses exiled to these monasteries. One of the
famous high-ranking exiles of Adalar came during the Republic period. Leon Trotsky
came to Istanbul after his exile from Russia and lived in Biiylikada between 1929-1933.
Over time, the islands have turned into a sayfiye (summer resort) where people come
and stay voluntarily. During the Ottoman period, it was a region inhabited mainly by
fishermen, sailors and their families, monks, and clergy living in monasteries. Later,
with the large schools established in Adalar, the population increased, and it was
discovered as a summer resort by the bourgeoisie and bureaucrats living in Istanbul.
Since the beginning of the 20th century, the non-Muslim population started to migrate
with political events, and the Turkish bourgeoisie and the Republican elite took their
place. Anadolu Club, which was opened in Biiyiikada, has also been a place of retreat
and inspiration for artists and writers. The club was first established by the English
lawyer Leon Pearce in 1906, and after changing hands and names several times, in
1937, by order of Atatiirk, it was transformed into the Biiyiikada branch of the Anadolu
Club in Ankara. It has become a favorite place of the Republican elite, where important
foreign guests were also hosted. Adalar have also been a place of retreat and inspiration
for artists and writers. For example, Adalar, especially Burgazada, where his house is

located, occupies an essential place in Sait Faik Abasiyanik's writings.

As a place where the non-Muslim population formed a core place in the population,
Adalar has been one of the places where the Turkification policies, which gained
momentum since the early years of the republic, were effective. The use of the names of

the islands given by the Greeks was discontinued, and Turkish names began to be used.
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Along with the names of the islands and the names given to the hills of the islands were
changed to Turkish names. Changing the name of Hagios Georgios (Saint Georgios)
Hill to Yiice Tepe (Supreme Hill) in Biiyiikada, Papaz Dag: (Pastor Mountain) to Umut
Tepe (Hope Hill) in Heybeliada, Hristos Hill to Bayraktepe (Flag Hill) in Burgazada are
examples of this situation. The name changes were not limited to the names of the hills,
the names of the neighborhoods and streets were also changed, and Turkish names were
given. With these changes, the dominant Greek identity of Adalar was tried to be

erased.

One of the important political events in the history of Adalar is the trials in Yassiada
held in the courts established after the May 27, 1960 coup in Turkey. After these trials
and the death sentences at the end, the island started to be known as Hayirsizada (no
good island) among the people. In 2013, the name of the island was changed to
Demokrasi ve Ozgiirliikler Adas: (the Island of Democracy and Freedoms) by the
decision of the Istanbul Municipality Council, and the building where the trials were

held was turned into a museum.

Today, as in the past, Adalar is one of the areas that gain attention from summer
vacationers and tourists. According to the data available on the Adalar Municipality
website!®, the resident population of Adalar in 2021 was 16,372; and in the summer

season, the population of Adalar increases almost ten times.

In the studies and the books about Adalar, the connection of Adalar with non-Muslims,
especially with the Greek identity, is frequently mentioned. This situation shows that the
Greek identity, which formed the core of Adalar’s identity even before the Ottoman
domination, cannot be ignored and cannot be erased from the collective memory
completely, even though the majority of the population living in Adalar today is
Muslim-Turkish people and the names of its former inhabitants have been largely erased

from the public sphere, except for the names of churches and monasteries.

19 http://www.adalar.bel.tr/ilcemiz-sayfasi/nufus.html
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5. STREET NAME CHANGES BETWEEN 1927 AND 1934 IN
ISTANBUL

The political narrative in Turkey for the majority of the 20th century was that Turks
needed to break free from their burden and start again by severing their ties with
Ottoman history to be a credible competitor in the contemporary world (Kasaba, 1997,
p.15). This mindset influenced the decisions on urban space. The Turkish nation-state
viewed urban space as a way of an outward manifestation of cultural modernity (Giil,
2009). The government featured new planning initiatives, which altered the urban
environment by considering the economy and society as well as geography. In order to
impose the new purified Turkish language of the secular republic, street names and the
names of public spaces were changed. The old names were signs of the Ottoman past.
Renaming the streets imposed the rewritten past in the urban landscape for future

generations.

According to the news about the street name changes carried out between 1927-1934
(Figure 5.1), duplicate names and foreign names that are thought to be incompatible
with Turkish history, language, and customs were changed. The names of people who
have given their efforts to Turkish literature, music, and the country, and names of war
heroes and martyrs have been given to the streets. The names of the foreign-named
passage streets could not be changed as they were the names of the buildings such as
Frederi¢ Gegidi (Frederic Passage), Falario Gegidi (Falario Passage), and Hagopolo Han
Gegidi (Hacopulo Passage) in Beyoglu. The foreign names of people like Pierre Loti
and Claude Farrére, who were seen as friend-of-Turks persons, were also preserved.
Even it was seen that the street that intersects with the two streets with these two names
in Fatih was named Dostluk Yurdu Sokak (Friendship Land Street), and this situation
was evaluated to reference nation's history and identity. In addition, some of the names
changed to more catchy and easily pronounced ones. For example, Su Yolu Cikmazi
(Water Way Dead-end Street) in Uskiidar changed to Sulu Yol Cikmaz (Watery Way
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Dead-end Street); while there is almost no meaning lose the pronunciation of the street

name is slightly changed.
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Figure 5.1 On the left: a news article about the street renaming process from Vakit (06 January 1930).2°
In the middle: a news article about the Municpality’s response to the criticism against street names from
Vakit (12 February 1931).2* On the right: a news article about the factors considered by the municipality
during the renaming process from Cumhuriyet (19 January 1931).%

Considering the information given by the municipality in these articles, the following
categories have been determined regarding the changes in street names for this research:
to replace recurring names, to correct names, directions, and typos, to shorten long
names, to avoid confusion, to give more relevant spatial information, to specify, to
make it coherent, to change vulgar names, to reference nation’s identity, to delete other

identities and on request.

20 «“The municipality finished its investigation on street names yesterday. It has been determined that there
are about 6200 street names (in Istanbul). Among the names that have been put on the streets are the
names of the aviator martyrs and war heroes. In addition, it was presumed that the poet Nedim lived in a
street in Besiktas, and his name was given to the street where he was thought to live.”

2l Regarding the complaints received: “Foreign names such as Levrando in Beyoglu were changed.
However, some foreign names could not be changed since they were the name of the passage streets came
from the building they are located in. In addition, the names of Turkish friends such as Pier Loti, Flotfare
(Claude Farrére) have been preserved.”

22 “First, streets have been given unique names. Second, the old street names that have been in use for
years and settled in the Turkish language have not been changed. Third, hundreds of repetitive names in
Istanbul were changed and replaced with new appropriate Turkish names, and the names of people who
served Turkish literature, music and the country. Fourth, most of the newly opened streets after the fire
are named after people who have contributed to Turkish culture.”
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The algorithm in Figure 5.2 is used to determine the primary reason for changing the
name of a street. Although the purpose of changing a street name can be grounded on
multiple overlapping reasons, the most dominant reason was determined according to

this algorithm to avoid confusion while visualizing the data about the changes.

During the classification of repeated name changes, the loss of meaning, the spatial
relevance of the newly given names, and whether the same process is applied to other
names with similar problems were taken into account. For example, repetitive Cami
Sokak (Mosque Street) names and Kilise Sokak (Church Street) faced different attitudes
during renaming. While Mosque Streets made it unique by giving the full name of the
mosque or adding the name of the neighborhood, for Church Streets, the word “church”
was removed entirely, and new unrelated names were given. Therefore, the changes
similar to Cami Sokak (Mosque Sokak) were classified as replacing recurring names,
while the changes like Kilise Sokak (Church Street) were determined as deleting non-

national names.
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Figure 5.2 Classification Algorithm for Street Name Changes

The meaning loss was the central fact that was considered during the classification of
the changes for shortening long names and correcting names, directions, and typos. If
there is a correlation between the old name of the street and the new name, such as a
person's real name and their well-known nickname, such as the change of Kara Mustafa
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Pasa Caddesi (Black Mustafa Pasha Avenue) to Kemankes Caddesi (Kemankes
Avenue) in Beyoglu, this change was evaluated as to correct names. Changes made to
facilitate pronunciation and increase the memorability of the name with minimum loss
of meaning were also classified under this category. If a word was removed from a non-
repetitive street name without causing a significant meaning loss, this change was
considered made to shorten long street names, such as the change of Haci Sevket Bey
Sokak (Mister Hadji Sevket Street) to Haci Sevket Sokak (Hadji Sevket Street) in
Uskiidar. Even if the name of the street is repetitive, if a street's name was changed with
a name that contains a reference to national history and identity, this situation was
evaluated as a change to reference national history and identity because any other name

could be given instead of a name contains a national reference.

During the analysis, it was determined that the streets and avenues were not given the
same names, so the change related to the streets and avenues with the same name was
classified as replacing recurring names. Adding a name of a location or a proper name
in order to change the street names that are not repetitive but also not unique in terms of
meaning were accepted as changes made to specify. For example, even though there
was only one Kosu Yolu Sokak (Running Road Street) in Istanbul, the name of this
street was changed to Tophaneli Kosu Yolu Sokak (Tophaneli Running Road Street) by
adding a neighborhood name to make the name of the street more specific and unique in
terms of the meaning. Replacing the common names that do not indicate any significant
information about the street with names that give information about the street was
evaluated as changes made to give more relevant spatial information. Changes in street
names, which contain the name of a structure that is no longer in use, exists, or was in a
state of ruins, were also evaluated to give more relevant information since the change
was made to organize spatial information. The change of the name of Sancaktar Camii
Sokak (Sancaktar Mosque Street) to Teberdar Sokak (Axeman Street) of the street
where Sancaktar Mosque was located in Fatih district, which was in ruins during the

earthquake in 1894 and until 1973, can be given as an example to this situation.

It has been observed that if the street names bear the name of another region,

neighborhood, or a place specific to another place are changed to avoid confusion. An
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example of this is the renaming of the Gizlice Evliya Sokak (Secretly Saint Street) in
Galata, which is named after the Shrine of Gizlice Evliya in Uskiidar. Except for the
digits (first, second, third etc.) in the name, changing the street names that can be
considered repetitive has also been evaluated to avoid confusion. The changes in the
names of Birinci Pasa Bakkal Sokak (First Pasha Grocery Sokak), fkinci Bayir Sokak
(Second Slope Street), and Sogiitlii Ugiincii Sokak (Willowy Third Street) are examples
of this issue. Changing the name of a dead-end street near another street (or vice versa),
whose name has been changed for some other reason, to match the nearby street for no
other identifiable reason was classified as to make it coherent. To illustrate, Sogiitlii
Sokak (Willowy Street) and Sogiitlii Araligr (Willowy Street Range) were two closely
located streets in Beyoglu; when the name of the Sogiitlii Sokak was changed to Siitlii
Sokak (Milky Street) because it was repetitive, the name of the Sogitlii Araligi was
changed to Siitlii Araligi (Milky Street Range), even though it was not a repetitive
name. The change occurred to make the names of the streets coherent.

Besides all these reasons, the name of Bursa Sokak (Bursa Street) changed to Ahududu
Sokak (Raspberry Street) based on a request made by people from Bursa, a city in
Turkey. The reason for this request was not to link with the infamous reputation of
Bursa Sokak related to the brothels in the street.?® It has been seen that the names that
have been changed because they were seen as vulgar were generally names that contain
the word meyhane (tavern). In addition, names such as Cehennem Sokak (Hell Street)

and Dar Agaci Sokak (Gallows Street) were changed because they were vulgar.

The vast majority of name changes were made to change repetitive names. To replace
recurring names, 58,6% of the names changed throughout Istanbul took place. The most
recurring names in Istanbul can be seen in Table 5.1. As seen from Table 5.1, the street
names were related to the spatial information about streets. They usually either
contained info about a structure from the street, such as Cami Sokak (Mosque Street), or
the location of the street, such as Orta Sokak (Middle Street).

23 John Freely & Brendan Freely, Galata, Pera, Beyoglu: Bir Bivografi, 2019, YKY: Istanbul
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Old Name of the
Cami Sokak
(Mosque Street)
Yeni Sokak
(New Street)
Mektep Sokak
(School Street)
Bostan Sokak
(Vegetable Garden Street)
Cesme Sokak
(Fountain Street)
Hamam Sokak
(Bath Street)
Orta Sokak
(Middle Street)
Tekke Sokak
(Dervish Lodge Street)
Firin Sokak
(Bakery Street)
Degirmen Sokak
(Mill Street)
Dere Sokak
(Creek Street)
Kilise Sokak
(Church Street)
Bakkal Sokak
(Grocery Street)
Camii Serif Sokak
(Great Mosque Street)
Ktlhan Sokak
(Bath Stove Street)

82

72

63

53

48

41

39

35

31

31

31

30

30

25

24

Table 5.1 The table of the most recurred names in Istanbul

There are some noteworthy aspects of the modifications made to eliminate non-national
names. First, minority proper names like Kirkor, Mison, and Oskiyan have either been
completely deleted or replaced with Turkish proper names like Osman, Rusen, and
Tahsin. Zafer Isik's (2020) Osmanli Arsivierinde Ermeni ve Rum Isimleri Kilavuzu
(Guide to Armenian and Greek Names in the Ottoman Archives) and Nisanyan Adlar
(Nisanyan Dictionary of Names) website were used in order to determine the proper
names belong to minority groups. Moreover, the new names of the streets that were
renamed to delete other identities usually make explicit allusions to Turkish identity,
history, and mythology in a way that could be regarded as overcompensating, such as
the change of the name of Eleni Sokak (Eleni Street) to Yenigeri Agasi Sokak (Janissary
Agha Street).

Furthermore, it has been noted that the alterations made to erase non-national identities
were concentrated on minority identities who left the Ottoman Empire and founded new
nation-states. Armenians, Greeks, Jews, and Albanians were among the erased groups,
while street names like Kiirtler Sokak (Kurds Street) and Araplar Sokak (Arabs) Street
were preserved. In opposition to the secular national identity that was sought to be

created, the names of the dervish lodges and zaviyes that were closed down in 1925
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were kept. It has been observed that the names of Islamic scholars and Sufi poets were
given instead of repetitive names such as Tekke Sokak (Dervish Lodge Street). If the
people named after the street were not related to a structure on the street, this situation
has been evaluated as a reference nation's history and identity. To illustrate, since the
name of Neccerzade given to a street in Besiktas because of Neccerzade's tomb on the
street, this change is classified as a recurring name; on the other hand, the name of
Lalizade, whose house and grave are located in Eylip, was named after a street in
Mevlanakap1 neighborhood. Hence, it was evaluated as a reference to the nation's

history and identity.

Not just the names of minorities were considered to contravene Turkish national
identity, history, and values, but also the names of certain Turkish people and some
phrases were changed in this process due to the contradictions with nation’s new
identity and history. For example, the name of Hafiz Ahmet Efendi, who issued the
Ankara fatwa authorizing the murder of the Kuvay-i Milliye people, was deleted from a
street in Uskiidar because it was a name opposing the Turkish national independence
movement. A similar change occurred in Adalar (Prince Islands). The name of an
avenue in Biiyiikkada, Refet Pasa Caddesi (Refet Pasha Avenue), was changed after
Refet (Bele) Pasha, a hero of the Independence War, was linked with some people
related to the assassination attempt to Atatiirk. Moreover, the name Aziziye, a type of
fez that Sultan Abdiilaziz wears, was erased from the streets due to its references to an
Ottoman sultan and fez, a headwear seen as a symbol of the backwardness by the new

republican regime.

Based on the classification of this research, 420 street names in Istanbul were altered
between 1927 and 1934 to remove other identities. Beyoglu, with 129, Uskiidar, with
61, Fatih and Adalar, with 60 changes each, are the first four districts of Istanbul where
the most non-national name-related alterations were done. The distribution of the
number of changes made to eliminate non-national names in all districts of Istanbul is
shown in Figure 5.3. Due to the correlation between street names and identities, it is

possible to identify the districts where minority groups were most concentrated at that
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time by looking at the street name changes map that was drawn using the Istanbul City
Guide 1934.

Sariyer

Besiktas

* Adalar

P
60

L}

Figure 5.3 The map of the numerical distribution of the changes to delete non-national names in Istanbul.

Despite the efforts to erase non-national identities from the streets, it has been observed
that some streets retain their foreign names, and even some streets were given non-
Turkish/Muslim names, such as Lamartin Caddesi (Lamartin Avenue) in Beyoglu,
Samakov Sokak (Samakov Street) in Besiktas, Israil Cikmazi (Israel Dead-end Street)
in Fatih. The existence of non-national names in the streets was the main reason for the

name change operations that continued after 1934.

Besides the erasure of other identities, 2411 street names were changed to replace
recurring names; 392 street names were changed to correct names, directions, and
typos; 295 street names were changed to reference national identity and history; 129
street names were changed to shorten long names; 119 street names were changed to
specify the names; 100 street names were changed to avoid confusion; 58 street names

were changed to give more relevant spatial info; 22 street names were changed to make
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it coherent with the nearby streets; 19 street names were changed because of vulgar
names, and one street name was changed on request in Istanbul. 476 streets were newly
opened and named for the first time. Names that refer to the national identity were
given 142 streets that were named for the first time. 1680 street names remained
unchanged, and the reason for the change in 146 streets could not be determined
according to these classifications.

Although some of the street name changes could not be understood within the
framework of the classification determined by this research, it was observed that for
some of them, there was a correlation between the old and new names, even though
there was a meaning loss. Changing the name of Niicum Sokak (Astrology Street) to
Zuhal Sokak (Saturn Street) and Afet Sokak (Disaster Street) to Uftade Sokak (Sufferer
Street) exemplifies this situation.

5.1 Street Name Changes in Beyoglu

According to the classification results of the data from Istanbul City Guide and Osman
Nuri Ergin’s name list, the names of 913 of 1364 streets in Beyoglu were changed
between 1927-1934. 67 streets were opened and named for the first time. Eight of the
first-time given names contain a reference to national identity and history. Of these 913
streets, 495 were changed for replacing repetitive names, 129 for deleting other
identities, 96 for correcting names, directions, and typos, 48 for referencing the nation’s
identity and history, 28 for shortening long names, 28 for specifying the given
information, 25 for avoiding confusion, 9 for giving more relevant spatial information, 6
for replacing vulgar names, 3 for making names coherent with nearby streets, and one
on request. The reason for renaming 45 streets could not be identified based on this

classification. Examples of these changes can be viewed in Table 5.2.
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Old Name of The Street New Name of The Street District Reason of Change
Cami Sokak Bedrettin Camii Sokak < 5
(Mosque Street) (Bedrettin Mosque Street) Beyoriu o teplacerecuning nanes
Cami Sokak Cukur Cuma Camii Sokak . X
(Mosque Street) (Cukur Cuma Mosque Street) Beyoglu toreplacerecurring names
Kilise Sokak Kara Biber Sokak Y ;
Beyoglu to delete non-national names
(Church Street) (Pepper Street)
Kllise Solalc Hast ke S0k Beyoglu to delete non-national names
(Church Street) (Hadji ilbey Street) YO8
Halil Efendi Sokak Halil Efendi Cikmazi v e
(Mister Halil Street) (Mister Halil Dead-end Street) el GRS LR BT
Haskoy Caddesi Kasimpasa-Haskoy Yolu . o
(Haskéy Avenue) (Kasimpasa-Haskoy Road) Beyoglu to correct names, directions and typos
Arpasuyu Fabrikasi Sokak Arpasuyu Sokak 5
(Barley Factory Street) (Barley Street) Eeyorll Sl ED T
Meyhane Cikmazi Cakirkeyf Cikmazi .
(Tavern Dead-end Street) (Tipsy Dead-end Street) Beyoglu to change vulgar names
Cadde-i Kebir /Grand Rue de Pera istiklal Caddesi 5 S : A
(Large Avenue) (ndegendent Avenue) Beyoglu to reference the nation’s identity and history
Akbaba Sokak Ak Karga Sokak .
(Vulture Street) (White Crow Street) Beyoglu unknown
Basmaci Avram Sokak Basmaci Rugsen Sokak - .
. . Beyoglu to delete non-national names
(Printed-Cloth Seller Avram Street) (Printed-Cloth Seller Rusen Street)
Kigiik Tenekeci Mison Sokak Kiiciik Tenekeci Sokak . .
(Little Tinsmith Mison Street) (Little Tinsmith Street) Beyoglu TRl nuh-aicnsl names
Yazmaci Karabet Sokak Yazmaci Bayram Sokak Beyolil todelote noninationlnarnas
(Colorful Scarf Seller Karabet Street) ( Colorful Scarf Seller Bayram Street)
Fransiz Mezarligi Sokak Ergenekon Caddesi i 5
(French Graveyard Street) (Ergenekon Avenue) Beyoglu terdeletenon-nationsl namas
Eleni Sokak Yeniceri Agasi Sokak . i
(Eleni Street) (lahlasaty Agha Sreet) Beyoglu to delete non-national names
Tabutluk Sokak Seyit Ali Mescidi Sokak s ; T "
(Coffin Street) (Seyid Ali Mosque Street) Beyoglu to give more relavant spatial information
Bostan Yeni Yol Sahkulu Bostani Sokak Beyogli to spedify
(New Farm Road) (Sahkulu Farm Street)
Gizlice Evliya Sokak Keramet Sokak 2 i X
(Gizlice Evliya Street) (Miracle Street) Beyoglu to;avold Eanfusion
Sogutli Sokak Sutli Sokak Bevol | X
(Wil